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PREFACE 

THIS work was undertaken, at the suggestion of my 
beloved teacher, the late Professor Henry Malter, ~DT 
rD-n 1 ? pHX. At first I was doubtful as to whether the 
Arba'ah Kinyanim possessed any scientific or historical 
value. After careful study, however, I realized that both 
the author, Judah ben Solomon Campanton and his work 
deserved their proper place in Jewish history and literature. 
From the portion of the Arba'ah Kinyanim given here, 
the reader will see that -its author was a great talmudic 
scholar, kabbalist, philosopher and that he possessed a 
fluent Hebrew style. He was a lover of wisdom and an 
admirer of speculation. 

In the introduction to his book, he registered a strong 
protest against those who claimed blind belief as piety, 
and ignorance as bliss, and he severely criticised the meth- 
ods which they used against their opponents. As the 
author completed his work exactly twenty-five years after 
the proclamation of the ban of excommunication by Ibn 
Adret, it is of historical interest to note the manner in 
which a great scholar and pious man like Campanton 
protested against such methods. He was a contemporary 
of Gersonides and in the very same year in which RALBAG 
completed his commentary to Genesis,. Campanton com- 
pleted his Arba'ah Kinyanim. (See note 26, and Weiss, 
Dor V, 112, note 4.) 

I have supplied a list of biblical and rabbinic quotations, 
an index, and the portion missing in the manuscript in 
the Library of the Jewish Theological Seminary of America 
upon which this study is based, which was supplemented 
from photographs of the manuscript at Trinity College, 



in 
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Cambridge, England. For this reason in this particular 
portion, the references are given in parentheses in the text 
of the translation instead of in foot-notes as employed in 
the rest of the book. 

I desire to thank the authorities of the Library of the 
Jewish Theological Seminary of America for the use of 
their manuscript and the Librarian of Trinity College for 
his assistance in supplying photographs of the manuscript 
in their possession. 

I wish also to acknowledge my debt of gratitude to those, 
who in various ways, made it possible for me to go on with 
my work. Especially do I owe thanks to Doctor Cyrus 
Adler, President of the Dropsie College, for the generous 
way in which by his erudition, sagacity and knowledge of 
men and things, he helped me out of many difficulties and 
made progress possible for me. My thanks are also due the 
Faculty of Dropsie College and in particular Professor Max 
L. Margolis, for their encouraging interest in my work and 
their helpful suggestions. Finally, I wish to express my 
deep gratitude to my dear teacher, Doctor George D. Olds, 
President Emeritus of Amherst College. This great edu- 
cator, builder of character and maker of men, helped me 
in many ways while I was a student at Amherst College. 

ELHANAN H. GOLOMB 
Baltimore, 1930. 
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INTRODUCTION 

THE death of Moses Maimonides, which occurred at the 
beginning of the thirteenth century (1204), marks the cul- 
minating point of a great intellectual period in the life of 
mediaeval Jewry. Thereafter a noticeable decline set in. 
Moreover, the immediate result of the work of the great 
thinker was, in the language of Graetz, "a far-reaching 
"cleavage, which divided Judaism, or its leaders into two 
hostile camps, and aroused a weakening, factional spirit, 
which presented points of attack to deadly foes." 1 

In point of fact, the division which now became acute, 
had been preparing, during a period of about two hundred 
years, and was occasioned by the fundamental differences 
and independent development of the African-Spanish school 
on the one hand, and the Franco-German school on the 
other. The Jewish scholars in France and Germany devoted 
themselves mainly to the study of the Talmud. Rashi is 
typical of this school. Their literary work consisted in 
expounding the gigantic product of the Babylonian schools 
by means of commentaries, and these in turn received 
supplementary annotations. Talmudic learning was at first 
introduced from Italy, 2 and it manifested itself in the crea- 
tion of simple commentaries for the purpose of facilitating 
the understanding of the text for scholars. 3 It is certain 
that other scholars of that time also made commentaries 
of this nature, although we do not possess them. 4 The 

1 History of the Jews, Philadelphia 1902, vol. Ill, p. 494. 

2 About 787 as some have it or, at the latest, 876. See Weiss Dor, 
IV, 312. 

3 E. g. the commentary of R. Gershom of Mayence (d. 1040). 

i See Rashi's statement in Gittin 82a at the end of Chap. 8. Also 
Suk. 35b, where we find an exact quotation. Likewise see Rashi, ibid., 
45b, where he mentions the Yesod or R. Jacob ben Jakar. Weiss. 

Dor, IV, 317. 

l 
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comments were brief, mainly explanations of words, particu- 
larly in the Aramaic passages, where they amounted to 
translations into Hebrew. Rashi also makes comments on 
Mishnic Hebrew. 5 Such comments were based on the 
Aruk and ultimately on Gaonic glosses. In just the same 
concise form, the nexus of the Talmudic argumentation was 
made clear. Whenever they were not sure that the meaning 
of the word commented on would be elucidated, they added 
its equivalent in the French or German of the day. These' 
terms are called ttazim. 6 Here and there a halakic point 
was discussed at length with reference to its current appli- 
cation in that time. This was the main work carried on in 
the Rabbinic schools. The schools were also engaged in 
answering queries concerning halakic matters. 7 

With the grandson of Rashi, R. Jacob ben Meir-Tam, 
a new era in the study of the Talmud began. The period 
of the Tosafists started. Using Rashi's commentary as a 
basis, they engaged in critical inquiry and expositions, 
raising questions involving passages from the Talmud and 
especially emphasizing the resulting norms applicable to 
the life of their own day. Their whole method is less exe- 
getical and more dialectic: still the style is that of the 
earlier Middle Ages and vastly different from the pilpul of 
the time of Solomon Luria (sixteenth century) . 

5 See Gittin 61b. s. v. ]mvb. I am told in the name of Dr. Ehrentreu 
in Munich that Rashi read ]int2^. On the form see Barth, Nominal- 
bildung 122c. In fact all the old prints and the Jerusalem Talmud in 
Demai have ]in)V ; also the Munich MS. Likewise see Difcdufce Sofrim 
on Demai III, 4. This reading \\r\vb makes Rashi better understood. 
Otherwise it has no meaning. Ben-Jehudah in his ]lbn s. v. jniEJ quotes 
the Mishnah without giving the variants. 

6 See Liber, Rashi, Phila. 1906, page 98 et seq. 

~ These are reflected in Rashi's Pardes and Ha-Oreh. See Liber, 
Rashi, pp. 170 et seq. 
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The scholars of the Franco-German schools were all 
inwardly harmonious characters, untroubled by conflict of 
thought or by doubt. Their education was Jewish, based 
entirely on Jewish sources, except in so far as foreign 
culture had influenced the past productions of Jewish 
literature. 8 There is not in the works of the French scholars 
a trace of philosophy or science. So when Rashi does com- 
ment on astronomy in the Talmud, he does it from the 
point of view of the Talmudists. 9 Their center of activity 
was the Talmud and the Bible. Their Hebrew poetry was 
in the form of prayers for the synagogue, which are still in 
use to-day, an outgrowth of their sufferings at the hands of 
oppressors. 

Quite different was the other school. No ghetto wall 
existed : the Jew enjoyed his full share of the Arabic culture 
of the day. He mastered the Arabic language and wrote 
therein not only poetry, medicine and philosophy, but also 
Hebrew grammars and rabbinical literature. The contact 
with the outside world had a great influence on the de- 
velopment of this Spanish school. Its field of activity 
was a wide one, and its scholars were men of the world. 
Aside from their occupation in codifying the Talmud, 10 
they wrote methodological works for the study thereof, 11 
commentaries on the Talmud 12 and the Mishnah 13 and 

8 E. g. The theories concerning the creation Hag. 14b and Gen. R., 
S. 2 (Theodor's edition pages 17-18). See Theodor's note to Gen. R., 
p. 18, 1. 2. 

See Weiss, Dor. IV, 326. 

10 A compendium of ritual laws by Isaac ben Judah Ibn Ghayyat 
(d. 1089); the great work of Isaac Alfasi (d. 1103); the Sefer ha-Ittim 
by Judah ben Barzillai al-Bargeloni (eleventh century), and finally 
the Yad by Maimonides. 

11 Like the Mabo by Samuel ha-Nagid. 

12 The one by Rabbi Joseph ben Meir Ibn Megas. 

13 By Maimonides. 
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commentaries with annotations on the halakic work of 
Alfasi, Hebrew grammars, and commentaries on the Bible. 
They also wrote works on philosophy. These rationalistic 
speculations are of foreign origin and caused schisms, 
controversies and misunderstandings among Jewish schol- 
ars. Judaism is not concerned with words but with deeds 
and precepts. It does not try to prove that one must love 
his neighbor as himself. It tells him to do so in order that 
he may lead a happy life. Jewish ethics is the teaching of 
the wise and experienced to the young and inexperienced. 
It does not claim that by reasoning one will see the truth 
of the Torah. It merely asserts that good deeds are a 
blessing and evil ones a curse. It is well assured of its own 
truth and speaks with absolute authority 

The Aristotelian influence brought about dissension which 
threatened the House of Israel. Aside from the controversy 
between the Maimunists and their opponents, it was also 
the forerunner of the Kabbalah. It was a natural result 
that after discovering that all endeavors to harmonize 
Judaism with Greek thought were futile, the Kabbalists 
went to the other extreme and began to interpret Judaism 
through pagan mysticism. Graetz says, in regard to the 
rise of the Kabbalah: "Evil consequences now began to 
develop within Judaism from this controversy in regard to 
the value or worthlessness of free inquiry, the effects of 
which lasted for centuries, and have not yet died away. 
Maimuni aimed at unifying Judaism and produced division ; 
he had sought to give it transparent clearness and general 
simplicity, and only caused misunderstanding and complica- 
tion. It was his ambition to establish peace, but he kindled 
war so little can even the greatest of mortals calculate 
the consequences of his actions. His system of philosophy 
had divided Judaism, separated the simple believers from 
thinking men, and aroused a commotion, which in its 
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violence far overstepped the borders of moderation. Through 
the rupture that arose from the conflict for and against 
Maimuni, there insinuated itself into the general life of the 
Jews a false doctrine which, although new, styled itself a 
primitive inspiration; although un- Jewish, called itself a 
genuine teaching of Israel; and although springing from 
error, entitled itself the only Truth. The rise of this secret 
lore, which was called Kabbalah (tradition), coincides with 
the time of the Maimunistic controversy, through which it 
was launched into existence. Discord was the mother of 
this monstrosity, which has ever been the cause of schism. 
The Kabbalah in its earliest systematic development, is a 
child of the first quarter of the thirteenth century." 14 It 
became the subject of study for many scholars, and the 
rival of religious philosophy. There were many that studied 
both and confused the two. This is the reason that in 
works written by men of this period, we find a confusion 
of ideas and a mixture of philosophy with Kabbalah. Some- 
times it is hard to tell whether they understand the philoso- 
phy or whether they understand neither. The first great 
Rabbi in Spain who studied Kabbalah as well as philosophy, 
was R. Moses ben Nahman. Although he defended Mai- 
monides wherever he could, he himself adopted the method 
of the French school in the study of the Talmud and was 
an ardent student of the Kabbalah. While Nahmanides 
would have the mysteries of the Kabbalah spoken of 
cryptically, the scholars that followed him, developed it 
and made it the common property of everybody. This 
activity culminated in the production of the Zohar. Of 
course, we must exclude Solomon Ibn Adret and Asher ben 
Jehiel, who were the successors of Nahmanides. For they 
were strict Talmudists and had nothing to do with 
Kabbalah. 

'4 History of the Jews, Phila. 1902, vol. Ill, p. 546. 
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But the pupil of Ben Adret, Rabbi Yomtob ben Abraham 
Ishbili (of Seville, known as the RITBA) was somewhat 
influenced by the Kabbalah. He was a great admirer of 
Maimonides, and was not a party to the ban of excom- 
munication (herem) pronounced by Ibn Adret and his 
colleagues upon all who studied physics or metaphysics 
before the completion of their twenty-fifth year. In fact, he 
even wrote a book, Sefer ha-Zikkaron, in defence of Mai- 
monides, against the attacks of Nahmanides in his com- 
mentary on the Pentateuch. This Sefer ha-Zikkaron was 
published in part at the end of the Novellae of the RITBA 
to the Tractate Niddah. Halberstam at first thought that 
the RITBA was not the author thereof. In his introduction 
to the Sefer ha-Zikkaron he admitted the possibility of the 
authorship of the RITBA only on the basis of the style 
of the language. Had he seen the Arba'ah Kinyanim, by 
Judah ben Solomon Campanton, a pupil of the RITBA, 
and about whom this study is mainly concerned, he would 
not have entertained any doubt at all. This is Campanton's 
statement: 15 "My teacher, Rabbi Yom Tob Ishbili, of 
blessed memory, wrote a book under the title Sefer ha- 
Zikkaron, wherein he fully vindicated Maimonides' views." 16 



15 Arba'ah Kinyanim fol. 61a aio or 'n ain ma TTIN ~\s>o ntyy naai..." 

ain V'xm ]narn nso 100 &npi y'ann '^ati>N." 

16 The Sefer ha-Zikkaron makes it clear, however, that the RITBA 
in interpreting the verses of the Bible preferred the method of Nah- 
manides to that of Maimonides, for in Sefer ha-Zikkaron fol. 54b, 
we read: ^ sn'ao vb~\ 'XBN wsj pooo wtn ^y ~>nb 'INT I^N onaTa ..." 

n!?aipp -|-n amax hw n&non 1'aya h"i ]"amn -]ii '3 
ty 1 ? man Va ai inyr "?yi mion ^j? 'n^nn ] .^KDI 
!?"r uan!? ONI .aan D'^iy na arra nnjpV 'a ^vah 'a 
." and in 57b: 's!? IND n njiaji b"t o'aann naia nn" 
no ^>3N .mT 's 1 ? nm 1 mi33 N'n ]"am wan ]':j?n nra ww nnsn inn OKI 
na na^b n^n h j?Tt IN N'nn -]ma J;T V DN V"r 
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A 

JUDAH BEN SOLOMON CAMPANTON 

AMONG the many pupils of the RITBA is the author 
of the Arba'ah JKinyanim,^ Rabbi Judah ben Solomon 
Campanton. 18 We know very little about the man. We 
do not even know the dates of his birth and death. His 
name is not mentioned in Zacuto's Yufyasin, in Halpern's 
Seder ha-Dorot nor in Azulai's Shem ha-Gedolim ; Ben-Jacob in 
the Ozar ha-Sefarim when he records the work Arba'ah 
Kinyanim gives its author as Judah ben Solomon, leaving 
out Campanton, while the various catalogues in recording 
the work, give the name in full but have little to say 
about the author. The name Campanton is known in 
history through Isaac Campanton, the author of the method- 
ological work, Darke ha-Gemara, who lived in the fifteenth 
century (d. 1463). In the introduction Judah Campanton 
tells us that he lived in Molina by the river of 
the same name. Besides the Arba'ah Kinyanim he wrote 
also a work on mysticism by the name of Lekah Tob* 9 
From his remark on folio 92b it is seen that the position 
of the Jews in Spain at that time was unbearable, and from 
fol. 86a, it is evident that he was a participant in religious 
arguments with Christians. 

Judah Campanton was well acquainted with the current 
Rabbinic literature, as well as with the works of the philoso- 
phers and mystics. He quotes freely from the Talmud and 
the Midrashim. 

*' The work this study will later discuss fully. 

18 The meaning of the name and the correct spelling is not certain. 
Wolf, Bib. Heb. IV. 837 spells it Kapanthon, S. Van Straalen, Kam- 
panton, Neubauer, Cat. Heir. MSS. 1642 'rasp (cor. 'Jitasjp). Stein- 
schneider writes the name Kanpanton (Canphanton). I follow Zedner, 
who calls a somewhat later scholar, author of the Darke ha-Gemara, 
Isaac Campanton. 

19 Codex Huntington 422 Neubauer 1642. 
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The following authors or books are also mentioned in the 
Arba'ah Kinyanim: Abraham Ibn Ezra, David Kimhi, 
Nahmanides and his Torot ha-Adam, Joshua Natunias and 
his Commentary on the Pentateuch, the Sefer Yezirah, 
R. Jonah Girondi's Commentary on the Tractate Abot, R. 
Menahem ben Simeon's Commentary on Job, 20 the Ba'ale 
ha-Nefesh by Abraham ben David, Pirke Hekalot, and the 
Pirke Rabbi Eliezer. Besides these he freely quotes Maimo- 
nides, and mentions the RITBA eleven times. From some 
of his quotations it is evident that he knew the Zohar. 
On fol. 36a he savs: 

"Israel is not subject to fate, although R. Johanan says 
that everything depends on fate, even the Book of the 
Law that is in the Temple," etc. This is a quotation from 
the Zohar, section Naso 134a with the variant of Eleazar 
in place of Johanan. Another passage reads: 21 "Everything 
is dependent upon luck except the Land of Israel." This 
too can be traced to the Zohar: 22 "The sages taught that 
the Land of Israel is not under any appointed officer or 
messenger but under the Holy One, blessed be He, alone," 
and: 23 "The sages taught that the Land of Israel is not 
ruled by any officer but the Holy One blessed be He." 

Campanton complains of lack of books for his work, 
he asks the reader to pardon inaccuracies in quotations 
because, living in a place where books were rare, he often 
had to quote from memory. 24 

20 See Gross, Gattia Judaica p. 450. His Commentary on Job is not 
mentioned. 

21 Fol. 48b. 

22 Vol. 1, 61a. 

2 3 Vol. I, 84b. 

2 t Fol. 60b. -D'nVm la D'KISB anson jw mpaa 'nrn 'B^in manni . . ." 
B>'N Qwh ]' nr 1UJ731 ns !?y DN 'a nsoh !?ya N 1 ?^ 'nana DHDOH iVs Vat? jnv 
N!?I aiD ntpy nt^s ynxa pn^ [m] ]' 'a ,ms'Jt nan mn ^a' DN '30'tsn!? 
on'." Similarly fol. 34a. onnan Tari D'sioi^'sn oy ^tnt' 'oan ip^mi..." 
nr man nana 'nrna nan ]"i^a on^ty nnson TNB '3^ ,{aa DJity!? Tarn sV DN." 
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B 

THE TITLE 

THE title, Arba'ah Kinyanim (Four Possessions or Ac- 
quisitions) is based on the baraita called Kinyan Torah, 
which is added to the Mishnah Abot, as a sixth chapter. 
There, on the basis of certain verses in which the verb mp, 
to acquire and to possess, occurs, the Torah, heaven and 
earth (as one), Abraham, Israel, and the Temple are desig- 
nated as Kinyanim, or possessions of God, that is to 
say that these five have been from the very beginning 
under God's special care and providence. The word kinyan 
used in that baraita in the above sense has since become a 
standard term in later mediaeval literature. Campanton, 
leaving out Abraham as a Kinyan, reads four kinyanim 
and uses the phrase as a title for his book. 

The contents of the book can be brought into relation 
with the title only by a great stretch of one's imagination. 
The author discusses unoler each of the four headings 
almost everything under the sun, and what is given under 
one heading might as well be placed under the other. How- 
ever, in this lack of plan, he merely followed the custom of 
his time. Thus, under the heading of Kenyan Torah, he 
discusses the eternity of God, the Creator of all the Kin- 
yanim, drifts into interpretations of some chapters of 
Maimonides's Guide, and finally winds up with a glorifica- 
tion of the Torah. In the second chapter, under the heading 
Kiinyan of Heaven and Earth, he indulges in lengthy disquisi- 
tions on the secrets of Ma'ase Bereshit and Ma'ase Mer- 
kabah, which two terms occur in the Mishnah, Hagigah II, 
and which, since Maimbnides, have been understood as 
referring to physics and metaphysics, respectively. 25 The 
third chapter, The Elinyan Israel, gives the author occasion 

2 s See Munk, Guide des Egares I, 9, note 2. 
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to take up many points from the History of Judaism; he 
speaks about the nature of man, the purpose of his crea- 
tion, about good and evil angels, about original sin and 
the serpent, and thus plunges into Kabbalistic waters. The 
fourth chapter, The Kinyan of the Temple, he divides into 
three parts: 1. About repentance, prayer, the purpose of 
phylacteries, fringes and the like. 2. The meaning and 
purpose of sacrifice. 3. Eschatology (Messiah, rebuilding 
of the Temple, the hereafter, resurrection, and about the 
happenings that take place during the time intervening 
between the coming of the Messiah and the time of the 
resurrection) . 

C 

THE MSS. 

* 

So far as is known, there exist two MSS. of the Arba'ah 
Itinyanim. One is described in Wolf, Bibliotheca Hebraea, 
IV, 837. This is undoubtedly identical with MS. Sussex 17 
(Pettigrew, Bibliotheca Sussexiana I, page XXVII), now 
MS. Ginsburg London 66. (See Letterbode XI. page 
161 f.). It is now in the library of Trinity College, Cam- 
bridge (see Catalogue of the Manuscripts in the Hebrew 
characters ... by Herbert Loewe, Cambridge, 1926, pp. 
112-115 2 sa. The second MS. is in the library of the Jewish 
Theological Seminary of America under S. 2 222 (See 
Benjacob, Thes. 48 No. 951). 

S. A. Wertheimer edited fragments of a third MS. in the 
D'^BHT T33 III, 4b-6a Jerusalem 1902. 

2Sa This MS. has on fol. Ib an introductory poem which the MS. in 
the Jewish Theological Seminary Library lacks, and which is printed 
in full in the above mentioned catalogue. Attention should be called 
to a few misreadings in this poem as given in the catalogue. Line 19 
o'Hiaon should read o'JiUDn, onpison should read D'jpinnrr, and line 21 
not^ should read nonb. This may be verified from the facsimile given 
as a frontispiece. 
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The Seminary MS. is the one used in this study. It is 
in quarto paper, 93 folios, in two different handwritings. 
From the beginning to fol. 74 (incl.) is in square Spanish 
script, twenty-five lines to the page. From seventy-five to 
the end the work is completed in an oriental cursive script, 
thirty-five lines to the page, by a certain Aaron ben my 
of Constantinople (TtMSp) who says that he did it for Rabbi 
Joseph ben Isaac, known under the name of 'Tin ('131 T 
for HJI-U = Gerundi, i. e. of Gerona, Spain?), finishing it 
on the twenty-sixth of Shebat, 5279 ( = January 28, 1519). 
Folios 4, 64, 85 and 90 are missing, otherwise the MS. is 
well preserved and the script, throughout clear and legible. 
The Colophon is as follows: i"x my YD3 pnN Yysn 'a. 
*pv YD Timn pnai h'smh -ison nn nonti> no TODD /rtwsp yrr 
r\w DDB> wink aHtpjn mzw DV vno^ron .nan yrr Vs* prer YD p 
imn Bnpn Yy D'WiY3 NoVy fiNna 1 ? o'yzmn nym D'HKDT D'S^K 'n 
n ,13 nnp^ IHDP n*'n .]i^n 'n' pi']o iro'i mnos 
vb ain3 npa 13 a"p'i nnnn ^D IID ly iytr y-in 
TT ]DI ] D^iy nyi nnyo '"' ia -jynr ynr 'SDI -jyir BDI TDD 

The Sussex MS. is older. It was finished by the copyist 
on the fifteenth day of Tammuz, 5264 ( = July 3rd, 1504), 
according to the Colophon, while Campanton finished the 
work at ]"3in (?) in 5090 (1330) . 2& The fragments published 
by S. A. Wertheimer, are in our MS. on folios 60b, line 
12-61b, line 19, 57a line 17-58 last line. 



26 On fol. 126A of that MS. we read: D"?IJ? Kiu 1 ? hvb rbnn cbvn an" 
ra jnun a'jiya ]3i mrya D'rjp nj?m ISD o^iy NHU^ rap a^w nm 
ionn oo inana'i loy vnV 'n 1 ^'r noW i"a ^"r mm' 'in 

n3B?a ]"3in Tya nannn 
nTS'V." Then on fol. 132 A we read in the Colophon as follows: 
'n rro non tznn 1 ? DT I'D naB'a 'P'om n'Jiya 101^ niryn a'3'jp 'i oV3i an " 
.nN3ii3^K ma !?yi N^is p inx .nPNiBwn ni'^' 1 ? a'i '11 a'nD 
'] I'XE> jrn '] nyoa 'i n'n an'o^nn Ty^V Nim ,'o amnn '3N imx 
mp 
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Campanton does not express any new idea or any original 
thought. His time, as was pointed out, no longer produced 
original thinkers. However, the Rabbis of his age possessed 
the desire to write and instruct their contemporaries as well 
as their successors by their books. So they wrote and took 
up points for discussion that were already discussed by 
greater men before them. Their main source was Maimo- 
nides' Guide. They thought that they made improvements 
on Maimonides when they took up the same topics (he 
dealt from a purely philosophic point of view) by obscuring 
them with mystic interpretations. Campanton is no excep- 
tion. He discusses problems like : Creatio ex nihilo, Deter- 
minism, Good and Evil, Reward and Punishment, Relation 
of God to the world and the world to Him, the attributes 
of God, as if they had not previously been treated. It does 
not seem to be of sufficient scientific value to reproduce a 
considerable part of his work. However, he deserves to be 
introduced to the Jewish student, as a man of great learn- 
ing, who made an earnest effort to benefit the Jews of his 
time ; a brief general characterization of the contents of his 
book and a translation of the first two Kinyanim, was 
thought sufficient for this purpose. The corresponding 
Hebrew text, with some elucidating notes and references, 
is given after the translation. 

D 

QUESTION OF CREATION 

LIKE all religious philosophers, he meets with certain 
difficulties in trying to harmonize religion with philosophy 
where the two appear to disagree. He believes in creatio 
ex nihilo, but he is confronted with the difficulty that in 
the so-called Chapters of Rabbi Eliezer, a Midrash of the 
ninth century, ascribed to the mishnic teacher of the second 
century, Rabbi Eliezer ben Hyrcanus, called, The Great, 
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a passage occurs that flatly denies creatio ex nihilo. The 
passage reads: 27 

"Whence were the heavens created? God took part of 
the light of His garment, stretched it like a cloth, and thus 
the heavens were extending continually, as it is said, 'He 
covereth Himself with light as with a garment, He stretcheth 
the heavens like a curtain.' 28 Whence was the earth created? 
He took of the snow under the throne of glory, and threw 
it forth; as it is said: 29 'He said to the snow, be thou the 
earth.' " Maimonides too was troubled by this passage. 
In his Guide 11.26 he says, "It is a passage that greatly 
confuses the notions of all intelligent and religious persons. 
I am unable to explain it sufficiently." Campanton tries 
to explain the passage in the following manner: In the 
beginning God created the world's substance ex nihilo. 
From this substance He produced everything that exists in 
the world, both the higher and the lower existences, i. e. 
the original substance was changed into two substances. 
Out of the one He made the higher beings and out of the 
other He made all things that exist below the lunar sphere. 
According to the opinion of Rabbi Eliezer, the substance 
of the heavens is different from, that of the earth ; that they 
are two entirely different substances, the one described 
as belonging to God, being the light of His garment, on 
account of its superiority; and the other, the earthly sub- 
stance, as being the snow under the throne of His glory. 
Rabbi Eliezer repeats the same in Genesis Rabba, where 
we read: 30 'The things in the heavens have been created 
of the heavens, the things of the earth of the earth.' 

It is strange that Campanton in no way alludes to the 

2 7 Pirke R. Eliezer, Chap. 3. See Guide II 26. Likewise Schechter's 
Studies in Judaism, First Series, pp. 68, 69. 

28 Ps. 104, 2. 
" Job. 37, 6. 

3 Gen. R. Sec. 12. 
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fact that the whole matter had been fully treated by 
Maimonides, although he quotes whole phrases of Ibn 
Tibbon's translation of chapter XXVI, of the Guide. More- 
over, the very passage from the Chapters of R. Eliezer is 
cited, not in the text of our editions, but with all the 
variants occurring in the Guide. The interpretation too is 
that of Maimonides, as may be seen from a comparison 
with the Guide I. 28 ... From folio 63a it appears the 
explanation was not satisfactory even to Campanton him- 
self. For he says: "It is thought by some that the Creator 
is omniscient in action. With the existence of God, His 
actions likewise existed. It results that the world too is 
eternal. Some of the talmudic sages assert that the world 
had been created from primary matter. R. Johanan said, 31 
'How did the Holy One, blessed be He, create His world? 
He took two coils and worked them the one into the other.' 
This statement also shows that the world was created out 
of two matters. This agrees with the opinion of R. Eliezer, 
and many other sages." It is evident that the author 
realizes that if we admit that God is without change and 
that there is nothing potential in Him, a belief in the crea- 
tion of the world in time will become impossible. He also 
takes the statement of R. Eliezer in the sense given by 
Maimonides, namely, that the world was created from 
primary matter. 

But despite his enthusiasm over this interpretation of 
Rabbi Eliezer's idea and assuming that it might even be 
justified from the viewpoint of the Torah, which contains 
all ideas, he proceeds: "Nevertheless, we ought not to 
believe anything beyond that which is taught by Moses, 
peace be upon him, namely, that God created the world 
ex nihilo, that he preceded His deeds, and that He is not 
dependent on anything outside of Him." 

3 1 Gen. R. Sec. 10, 3. 
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REWARD AND PUNISHMENT 

Pious and good people often suffer poverty, are stricken 
with disease, and have many other troubles. On the other 
hand, wicked people lead a happy life. Every religious man 
is puzzled by this phenomenon which forces upon him the 
question : is this the work of God, or of some other agency 
independent of Him? If it is so ordained by God Himself, 
then He is, to our mind, dealing with His people unjustly. 
On the other hand, if God has no part in it, there must be 
a power that is independent of God that does whatever 
it pleases. This is an old problem. The Psalmist has asked 
this question. 32 Jeremiah was puzzled by it, 33 and Job 
cried out against it. 34 If God does such injustice then what 
kind of a God is He, inflicting sufferings on the righteous 
and doing good to the wicked. If there is another capricious 
power in the world which does whatever it pleases, God 
having no control over it, then we have a dualism. Why 
pray and revere God and not the other power as well? Or 
is everything in this world predetermined. Are we rewarded 
according to our deeds and conduct or not? 

The Talmud 35 tried to solve this puzzle by saying that 
no man was perfect, hence the righteous suffer in this life 
for the few sins they commit and receive their full reward 
in the future life, while the wicked who may sometimes do 
good deeds are rewarded for such in this life and will receive 
their punishment in the hereafter. This is a solution based 
on the idea that God has full control over the world and 
that He takes care of every act of every individual. But 
we find also statements and stories in the Talmud which 

3 2 P S . 10, 1-10. 

33 Jer. 12, 1. 

3" Job. 21, 7-15; 24. 

35 Sanhed. lOla. 
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involve the idea that this world's affairs are being executed 
independently of God. There is also the conception that 
God has created the world to be ruled by certain stars and 
that the welfare of each individual depends upon his par- 
ticular star, and that God cannot change this order unless 
He re-creates the world, in which case it would still be 
doubtful whether the lot of the individual would be different 
from what it is now. 36 Moreover, we find in the Talmud 
the theory that every man's career is fixed for him from each 
New Year to the next. From this latter statement it would 
follow that God has full control over the world and takes 
care of every individual. 

A modern man might say that the Talmud contains the 
opinions of many different thinkers, of men who differed 
in their philosophic conceptions just as they differed in 
their halakic notions, and that not all of these opinions need 
be accepted as truths. But the Rabbis of the Middle Ages 
could not admit that a teacher of the Talmud might have 
expressed an erroneous view. Campanton endeavors to 
smooth over the apparent contradictions occurring in the 
Talmud. A few instances will suffice to show his method. 
In Rosh-ha-Shanah 37 we read, "Five things nullify a divine 
decree by which a person is to be punished; if that person 
performs some charitable deeds, prays, changes name, place 
of dwelling, and conduct." From this it would appear that 
man's affairs are not definitely settled, but are subject to 
change. The same view is expressed in a story related about 
Eleazer ben Durdaia. 38 On the other hand, a statement like 
that in Moed Katan, 39 according to which the blessing of 
children, duration of life and prosperity do not depend 

3 Ta'anit 25a. 

s? 16b. 

3 s Abodah Zarah 17a. 

ss 28a. 
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upon one's merits but upon the heavenly decrees of the 
stars, would seem to indicate the very opposite, that man's 
affairs are irrevocably pre-ordained. This latter view is also 
derivable from the story about Rabbi Eleazar ben Pedat. 40 
Campanton tries to obviate these difficulties by saying 
that as a matter of fact all things are predestined and no 
change in the course of nature is possible. But a man can 
escape the influence of a star by changing his place of living, 
for instance, and thus getting under the influence of another 
star. Moreover, the decrees of the star can take effect 
only when a man abides by his conduct. If man, as a free 
agent, changes that conduct, the decree of the star no 
longer applies to him; hence, prayer, charitable deeds, 
change of name, of place, of conduct, as it were, cheat the 
star out of its power for good or evil. Campanton admits 
nevertheless, that there are cases where for certain reasons 
the original decree cannot be changed by man's changing 
his course. Such a case, among others, is the one of Rabbi 
Eleazar ben Pedat referred to above. It would lead us too 
far, however, to follow his presentation of the matter in 
all its details. 



Ta'anit 2Sa, 



PART II 



SUMMARY OF CAMPANTON'S INTRODUCTION 

THE author begins the book with an introduction of five 
folio pages, in mediaeval rabbinic style; his sentences are 
made up of phrases from the Bible and the Talmud, in 
which he gives the reasons for writing his book. It is not, 
he says, in order to display his learning, nor to show his 
great knowledge. In fact, when he sees so many deficient 
books written by others, he fears that his book, too, may 
be deficient. But when he sees men that consider themselves 
lovers of wisdom (though he cannot see why) attack any 
thought that seems to disagree with theirs, he cannot 
restrain himself. For, our sages have said, the Torah con- 
tains all ideas and thoughts, and hence wherever he can 
harmonize ideas he always does so, and where he cannot, 
he at least picks out the proper one as Rabbi Meir did. 41 
So he decided to write this work, explaining difficult pas- 
sages, and thus be of help. Blind believers he likewise 
considers wrong. For in order to find favor in the eyes of 
the Lord, it is necessary to know God and His ways. The 
simpleton believes everything. Even Moses, when he 
wanted to obtain favor from God, prayed: 42 "Show me 
Thy ways, that I may know Thee, to the end that I may 
find grace in Thy sight." Besides, 43 "Idleness may lead to 
idiocy," so he decided to work. He prays to God to help 
him and guide him. He also asks to be told of any errors 
that may be found, and, if he be no more, the finder should 
correct them and not wait until the resurrection. 



41 Hag. 15b pir ins'Vp VDN IDIH .NSD ]izn TKD 'an". 
* Ex. 33, 13. 
Sotah 24a. 

21 



TRANSLATION OF THE FIRST KINYAN 
CHAPTER I 

THE POSSESSION OF THE LAW 44 

Four possessions, the Holy One, blessed be He, made 
especially His own in His world, and these are they: The 
Torah, heaven and earth, Israel and the Sanctuary. The 
Torah is a kinyan, as it is written, "The Lord possessed 
me in the beginning of His way, the first of His works of 
old." 45 Some read "Five Possessions, "The Holy One, 
blessed be He, made especially His own in His world," and 
they include Abraham as a possession. But it is not neces- 
sary, as will be explained in the "Possession of Israel" 
chap. X. 

The word kinyan (]'3p) is taken by some in its ordinary 
meaning, acquisition, buying, as "But if a priest buy any 
soul, the purchase of his money." 46 

The question has been raised, 47 "Is there a buyer without 
a seller, and from whom did he buy them?" But the truth 
is that these four possessions were related to Him because 
He took them especially for His own and they are in His 
hands as clay in the hand of a potter to perform His will 
with them. While the other things that are derived from 

44 Campantqn quotes here from Abot 6. The same is found with 
some variation in Pes. 87b. Also in the Mekilta Beshallah and the 
Sifre 313. In the Mekilta the reading is four fyinyanim. In Pesahim, 
three frinyanim and Solomon Luria corrected the text to four. Also 
Rashi to the 'En Jacob, reads four frinyamm while Rashi to Abot says 
that in Pesahim we read three. From this it is evident that Rashi to 
Pesahim and to Abot was not written by the same man. The Sifre 
reads three fcinyanim. See the Difcduke-Soferim on Pes. 87b. There 
the Mekilta and Sifre are not mentioned. 

is Prov. 8, 22. 

46 Levit. 22, 11. 

"7 Gen. R. 43, 3. 
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these four, He has given into the care of subordinates who 
serve before Him. Let no one think that He acquired these 
only. For since He acquired (the main ones, I mean to say) 
the general ones (the species), He surely acquired the 
individuals, as they said by way of example: 48 Suppose one 
meets a very handsome man and begins to praise him for 
his parts, saying that his hair is beautiful, his eyes are 
beautiful; this does not imply that the other parts of his 
body are ugly. Only by mentioning the hair and the eyes, 
he means to call attention to the fact that these are particu- 
larly beautiful, while the other parts may also be beautiful 
and perfect. The same is the meaning in this, "four posses- 
sions the Holy One, blessed be He, made especially His 
own in His world," and there is no need to mention the 
other possessions. The same is true of "Extol him that 
rideth upon the ' Arabot. " The meaning is not that He 
has dominion over 'Arabot only and not over the other 
heavens, but that He rides upon the 'Arabot, and all the 
more so upon the other heavens, which are beneath it. 

But some take ]'3p to mean cause, the same as ]p (nest), 
just as the nest is the cause of the species bird, so these 
four kinyanim are the causes of the creation of the universe. 
This is the reason why we say in the 'Amidah ^z>n rmp, 
meaning by that that He is the cause of everything, the 
cause of the four causes, which are causes of other causes. 
This is why it is said in the beginning of the 'Amidah, "The 
God of Abraham, the God of Isaac, and the God of Jacob" 
for they (Abraham, Isaac and Jacob) are the Merkabah. 50 
The fourth cause is not mentioned because "fathers" are 
called only three. This will be explained in the chapter of 

< 8 Gen. R. 43, 3. Ps. 68, 5. 

49 'Arabot in talmudic literature is the name for the seventh heaven. 
See tjag. 12b. 

50 See Zohar Gen. 154b. Where it says that Abraham, Isaac and 
Jacob are with David the Merkabah. 
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the Standards in the Kinyan Israel and in the Kinyan of 
the Temple. For on account of the cause of the Torah, 
heaven and earth and everything in them were created. 
"The four living creatures" 51 were in the likeness of these 
four kinyanim, and the four elements are in the likeness 
of the spheres 52 [which are divided into four activities as 
it will be explained in the Kinyan of Heaven and Earth. 
The Torah which corresponds to the Element of Fire as 
it is written, "from His right hand He gave a fiery law 
unto them" (Deut. 33, 2.), and this corresponds to the 
lion as our sages said that the form of a lion would descend 
from heaven and would lick the sacrifice and consume it 
(See Yoma 21b), and it was in the east. Heaven which 
corresponds to the element of water as our sages said, 
DD ,MP and D'O. (Gen. R. 4.), and this corresponds to the 
form of the man, and it is in the south. This is what was 
meant by saying, "Then do Thou hear in heaven" (I Kings 
8, 39.) Earth which corresponds to the form of the ox 
as it is written, "but the abundance of harvests is through 
the strength of the ox" (Prov. 14, 4), and it is in the west; 
for likewise everything that is in a confused and chaotic 
condition is in the ground. Wind corresponds to the eagle, 
for "The north wind driveth away rain" (Prov. 25, 23), 
and they correspond to Israel as our sages said "just as 
the world cannot exist without winds so it could not exist 
without Israel" (Ta'anit 3b). The Temple stands for the 
ultimate purpose implied in the Temple. The divine 
presence dwells between the two cherubim and from between 
the two of them the voice comes forth to Moses as it is 
written "he heard the voice of one speaking unto him" 
(Numbers 7, 89). This is the prophetic voice through which 

s 1 Ezek. 1, 5. See Nahmanides' Com. to Num. 2, 2. 

52 Here fol. 4 in the Seminary MS. is lacking and fol. 5 begins. This 
was supplemented from the Trinity College MS. and is given here in 
brackets, (from p. 24, line 6 to p. 27, line 8). 
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His name became known among the nations, and that He 
is omniscient, omnipotent and omnific. Know this well. 
After explaining this topic which is an introduction to the 
entire book I shall inform you about the Holy One, exalted 
be He. 

CHAPTER II 

THERE are rational objects. I mean to say, objects 
which the intellect tells us are real and that they are as we 
know them, although they were not even written down. 
The more so would their truth be established if they were 
written down by a sage whose wisdom has been manifested 
to all, and who at the same time desires to demonstrate the 
truth and his intention is to establish and to make manifest 
these objects. For there is greater validity in knowing 
these rational objects as they actually are, since a God- 
fearing scholar wrote them and verified them by unmis- 
takeable proofs, by scientific method, by experimental 
demonstration and logical deduction. How much more 
would their truth be established since there are the two 
in their favor. 

First, we know them by our intellect, and second, that 
the master of all prophets, peace be upon him, wrote them. 
The prophet about whom the Torah bears testimony that 
he saw God face to face and He spoke to him as one speaks 
to his neighbor, and it is written, "and the similitude of 
the Lord doth he behold." (Numbers 12, 8). While all 
the prophets who followed him held to his teachings and 
proclaimed his prophecy; for it is of the highest degree, 
of all the prophetic degrees, of all the prophets who suc- 
ceeded him, and he was the faithful one of the house as it 
is written, "who is faithful in all mine house." (Numbers 
12, 7). If an ordinary prophet had written these things 
by himself, and as his prophetic attainment is of the same 
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nature as the other prophets, "in the thoughts from the 
visions of the night, when deep sleep falleth on men," 
(Job 4, 13) there would be room for the contender to differ. 
He could claim that since the vision of that prophet is 
through the resting of the external senses and through the 
activity of the imagination then all these visions are, at 
any rate, only a parable and there is a possibility that he 
did not understand the meaning of that parable and this 
is the reason why one says one way and another, another. 
Moreover, even in cases where the intellect tells us that 
the things are so, there is still room for doubt, since we find 
that the prophet Zechariah did not know the meaning of 
his vision and had to ask about the two olive trees which 
he saw on the candlestick, one upon the right side of the 
bowl and the other upon the left side thereof as it is said, 
"and, behold a candlestick all of gold with a bowl upon the 
top of it, etc." (Zee. 4, 2). 

Now if things are so even about the words of the prophets 
(that is that one may find an excuse not to accept the 
dictum of a prophet) the more so would this hold true about 
the words of the sages where there are differences of opinion 
as to the meaning of a Mishnah or a Baraita, and one 
interprets it to mean one thing, and his opponent explains 
it to mean the contrary. Although both opinions are the 
words of God as Elijah said, "Rabbi Joshua both state- 
ments of the sages were written down in the Book." (See 
Gittin 6b, Hag. 3b, Erubin 13b, Pesikta Rab. 3. We have 
nowhere the exact language the author quotes here). This 
state of affairs, I mean to say controversy, in regard to 
laws appertaining to prohibition and permission, uncleanli- 
ness and cleanliness, or civil cases, and not to speak of 
cases involving capital punishment, is rather perplexing; 
and were it not for the fact that they applied the verse 
which says "after many to turn" (Ex. 23, 2. San. 2a.) and 
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therefore they said that law is according to the majority 
opinion, the Jewish scholars would have found themselves 
in a terrible predicament in cases where the law was left 
undecided. Now how much more perplexed would we be if 
we make prophecy depend on something doubtful, I mean 
to say, on accident, and still more if we permit the Prime 
Cause, who is the creator of all existence ex nihilo, to 
be subject to accident as] 52 some philosophers claim that the 
world is eternal and that all things both higher and lower 
that exist therein are subject to accident, and that there 
is neither a creator nor a leader. Many wicked Jews thought 
so, as it is written, 53 "They have belied the Lord and said: 
'It is not He!' " They thought that, "There is one event 
to the righteous and to the wicked," 54 "so that man hath no 
pre-eminence above a beast, for all is vanity." 55 

Let the lips of those who claimed this to be so, become 
dumb and their ears deaf, and may the same befall all 



those that think there is no punishment for doing evil 
and no reward for those that do that which is right and 
good. Then according to this evil opinion of theirs, the 
land is given into the hand of the wicked, and for no purpose 
was this work, namely, the making of existence. Then 
according to this erroneous opinion it would be proper for 
a man to follow the direction of his heart and the sight of 
his eyes, to eat and be satisfied and to do what his heart 
desires, whether good or evil, since there is no difference 
in their end. And if this is true, wherefore do we need 
justice and what benefit is there in its existence? Then the 
law of might is right, and let those do evil who think that 
their only purpose in life is to eat. 

Yet it is known that many nations without religion, 
believing everything to exist by mere accident because 

52 See n. 52 on p. 24, ss J er . 5, 12. 

** Ecc. 9, 2. 55 Zb. 3, 19, 
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they never possessed a seer or a prophet possess law and 
love righteousness and hate evil and make every man 'the 
ruler in his house and over that which is his own in the 
house and in the field. They are guided by righteousness 
and justice, and they elect good men, men of truth, hating 
unjust gain, and they appoint them to be rulers of thou- 
sands, rulers of hundreds, rulers of fifties and rulers of tens, 
in order that they and those attached to them may live, 
and that the government shall survive among the inhabi- 
tants of the land. Furthermore, a government order is 
issued among them that there be an officer and ruler in 
every city and province of the king where the command 
of the king and his decree come. Their fear of him is bene- 
ficial to them and to all their inhabitants, while the officers 
and taskmasters^ punish all doers of iniquity. All who are 
engaged by the king and all affairs of the government come 
back to the king. 

All this I have either seen or heard, and it is so. For 
the royal majesty on earth is similar to that in heaven. 56 
If the kings are many they all come under one power, and 
this is the Pope. Similarly the Ishmaelites are all under 
one Sultan. Thus it was with Israel when the Temple 
existed; if they were in doubt about anything, they went 
to Jerusalem to the court of the seventy-one. If thirty-five 
convicted and thirty-five acquitted, the trial was decided 
by the voice of the one that formed the majority. This 
is the reason why the courts contained twenty-three or 
seventy-one. This is true among peoples without religion; 



the more so will 4t be true of Israel, who are one nation on 
earth, have a law given through a faithful prophet, and 
have one God, that they should love righteousness and hate 
wickedness. Since the Holy One, blessed be He, commanded 

s Ber. 58a. 
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us in His law, 57 "Therefore choose life," and He made 
known through His prophet Jeremiah, 58 "Great in council, 
and mighty in work; whose eyes are open upon all the 
ways of the sons of men, to give every one according to 
his ways, and according to the fruit of his doings." 

Also that one should have a proper and firm belief in 
God, that He is great, mighty and revered, and that His 
creatures are dependent on Him, while He is independent. 
Also that all things were created by His command and 
exist by His order. He is the mover of all of them, keeps 
them all alive, and makes them do the work of His will. 
He acts truthfully and His action is truth, while all things 
work according to what has been decreed for them, as will 
be explained in the Kinyan of Heaven and Earth. There 
is not before Him unrighteousness nor forgetfulness, nor 
respect of persons, nor taking of bribes. Similarly, He is 
not subject to change of will, joy, sadness, eagerness, speed, 
weight, lightness, weariness; nor is He subject to any of 
the things that exist among the higher creatures, not to 
speak of the lower ones. He is One and His name is One 
and His Will, Wisdom and Power all are One. Every man 
is in duty bound to endeavor to perform those deeds that 
cause one to learn to know Him and to cleave to Him, so 
that from this point on, one will be able to perceive with 
his intellect the Creator, may His glory be exalted and 
His kingdom extolled, Amen and Amen. 

CHAPTER III 

IT HAS been verified by the sages that motion in rational 
beings and in the irrational is for the purpose either of 
seeking that which is beneficial for them or fleeing from 
that which is injurious to them. Any other kind of motion 

" Deut. 30, 9. He takes "Life," it seems, to mean future life. 
58 Jer. 32, 19. 
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is accidental. The motion of the spheres is only to seek 
that which is beneficial, namely, they move steadily in a 
definite continuity in order to do the will of their Creator, 
and in doing so, the Creator, blessed be He, bestows His 
bounty upon them. For the fixed continuity of their speed, 
whether fast or slow, manifests the power of the One that 
moves them. Through their motion they act. Their motion 
is not to flee from anything that is not good for them. For 
such a thing is not possible for them. Evil things exist 
for beings made of matter. But God, exalted be He, does 
not possess motion, because He is not dependent on any 
body and is not afraid of anything outside of Him. 

Besides, anything that moves is a body, and every body 
is finite, having a beginning and an end. But God, blessed 
be He, is neither a body nor a power in a body, and there- 
fore space is not applicable to Him. On the contrary, 59 
He is the space of the world, not the world His space, and 
this is the reason why He is called Space, Dlp. He has no 
beginning because He is always Intelligens (V'DtPD), in 
actuality and not in potentiality. For had He been Intelli- 
gens (V'DPD) in potentiality then it would logically follow 
that He is subject to change, as Maimonides has explained 
in the Gitide, 60 about the idea that "God is the Intellectus, 
the Intelligens, and the Intelligible." "For let us take this 
illustration: a man before comprehending a thing compre- 
hends it in potentia (ron) ; when, however, he comprehends 
a thing, e. g., the form of a certain tree which is pointed 
out to him, when he abstracts its form from its substance, 
and reproduces the abstract form, an act performed by the 
intellect, he comprehends in reality (byisa), and the 



s Pesikta Rabbati 21. The meaning of this phrase is that the world 
is limited and located in Him, but He is not limited or circumscribed 
by the world. 

60 Vol. I, chap. 68. 
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intellect which he has acquired in actuality is the abstract 
form of the tree in man's mind. For in such a case the 
intellect is not a thing distinct from the thing comprehended. 

It is therefore, clear to you that the thing comprehended 
is the abstract form of the tree, and at the same time it is 
the intellect in action; and that the intellect in action, and 
the intellect and the abstract form of the tree are not two 
different things, for the intellect in action is nothing but 
the thing comprehended, and that agent by which the 
form of the tree has been turned into an intellectual and 
abstract object, namely, that which comprehends, is un- 
doubtedly the intellect in action. For all intellect is identical 
with its action ; the intellect in action is not a thing different 
from its action, for the true nature and essence of the 
intellect is comprehension, and you must not think that 
the intellect in action is a thing existing by itself, separate 
from comprehension, and that comprehension is a different 
thing connected with it ; for the very essence of the intellect 
is comprehension. In assuming an intellect in action you 
assume the comprehension of the thing comprehended. 
This is evident." 

He (Maimonides) also says, "But when it be considered 
potential, that is, that the hylic intellect of Zaid is the 
power of comprehension, and this tree is in like manner a 
thing which is capable of being comprehended; these, un- 
doubtedly, are two different things. When, however, the 
potential is replaced by the actual and when the form of 
the tree has really been comprehended, the form compre- 
hended is the intellect, and it is by that same intellect, 
by the intellect in action, that the tree has been converted 
into an abstract idea, and has been comprehended. For 
everything in which a real action takes place exists in 
reality. On the other hand, the powers of comprehension 
and the object capable of comprehension are two things; 
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but that which is only potential cannot be imagined other- 
wise than in connection with an object possessing that 
capacity, as e. g. man, and thus we have three things : 

The man who possesses the power, and is capable of 
comprehending; the power itself, namely, the power of 
comprehension; and the object which presents itself as an 
object of comprehension, and is capable of being compre- 
hended; to use the foregoing example, the Man, the hylic 
intellect, and the abstract form of the tree, are three differ- 
ent things. They become one and the same thing when 
the intellect is in action, and you will never find the intellect 
different from the comprehensible object, unless the power 
of comprehending be referred to. 

Now, it has been proved that God is an intellect which al- 
ways is in action, 61 (and that, as has been stated, and as will 
be proved hereafter there is in Him at no time a mere 
potentiality, that He does comprehend at one time, and is 
without comprehension at another time, but He comprehends 
constantly) ; consequently, He and the things comprehended 
are one and the same thing, that is to say, His essence; 
and the act of comprehending because of which it is said 
that He comprehends, is the intellect itself, which is like- 
wise His essence. God is therefore always the Intellectum, 
the Intelligens and the Intelligible." Indeed He is called 

/ 

Intelligence in actuality, meaning to say thereby, that 
since the Creator is the Creator of the Universe and its 
Renovator, as will be explained in the second chapter of 
the second essay, nothing was created in God after the 
creation of the world that was not in Him before the crea- 
tion, e. g., just as the architect before he builds a house 

61 All this is missing in the Seminary MS. It is evident that the 
author had the Guide with the translation of Ibn Tibbon before him. 
The very fact that it was left out proves this. For this was done on 
account of the homoeoteleuton of the word Ton. The same omission 
occurs in the Trinity College MS, 
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has a mental plan of the house. Therefore He is called an 
architect (pit*). 

But some say, and it is true, that He is intelligence in 
actuality, and as long as God is, His will of activity is in 
Him. For if it be not so, there follows that there is change 
of will. I have explained this in the second chapter of the 
fourth Essay. Although I must not say much where an 
idea can not be fully expressed by speech in order to make 
it absolutely clear to the next man, and bring perfect 
agreement about it, instead of disagreement, and where 
the testimony of our holy Law ought to suffice, and where 
speech is folly, yet some explanation is required. So we 
only hinted, and whoever will understand, will, and my 
explanation follows: 

There are seven essences; corresponding to them are the 
seven planets and corresponding to them are the six days 
of work; the seventh is holy. Corresponding to them is 
the statement 62 "Six years shalt thou sow thy field, and 
six years thou shalt prune thy vineyard," 63 "but the seventh 
year thou shalt let it rest and lie fallow," and "seven sab- 
baths of years" and "the fiftieth 64 year," "Ye shall return 
every man unto his possession, and ye shall return every 
man unto his family." That is, everything will return to 
its first essence, as it was before creation. So it was and 
so it will be, repeating the process. That is the meaning 
of the statement in the first chapter, 65 of 'Abodah Zarah 
(9a), "Six thousand years is the world to be and one (thou- 
sand) destitute of people." 66 

62 Lev. 25, 3. 
fc Ex. 23, II. 

64 Lev. 25, 8. The author does not quote the verse in full. 

65 The quotation is wrong. This is Sanhedrin 97a and in Rosh ha- 
Shanah 3 la. In 'Abodah Zarah is another similar statement, which is 
also in Sanhedrin. 

66 "Of people" is not in our text. It looks like a comment of his own. 
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This is true, that the whole world will lack nothing but 
rational and irrational beings. But since the motion of the 
spheres will take place as always, why should the seventh 
thousand be ruined in regard to living beings, whether 
rational or irrational? Therefore, either all existence will 
be destroyed, as the sages claim, and as is also the opinion 
of Plato, or the motion of the spheres will become dis- 
orderly, as the world was before creation. Such an explana- 
tion was given by a certain scholar (Ibn Ezra) who said that 
in the world before creation, the motion of the spheres was 
without order and irregular. Then by the Will of God, 
the motions were put in order and the existence came into 
being in a proper, orderly way, as will be explained in the 
next chapter. Thus the meaning of N"n He created, is 
in the same sense as in 67 "Create me a clean heart, O God." 
The heart is already in him. Likewise 68 "who has created 
joy and gladness." Also, by this, will become clear to you 
what the "commentators" (a'ttnDan) said: 69 "From this is 
derived that He continued to create worlds and destroy 
them until He created these, and He said these please me; 
the others did not please me." 

Now I shall continue to explain the Kinyan of the Law, 
for it is not my own original composition. 

CHAPTER IV 

Consider these Midrashim which I shall quote in this 
chapter and in the chapters of this essay. For I wrote them 
here in order that there may become clear to you thereby 
a profound mystery, and that you may also thereby under- 
stand that the beginning is the thought and the end is the 

6 ? Ps. 11, 12. 

68 From the seven benedictions of the Marriage service, already 
quoted in the Talmud (Kethubot 8a). 
!> Gen. R. 3, 7. Theod. ed. p. 23, 1, 10. 



TRANSLATION OF THE FIRST KINYAN 35 

deed, or the end of the deed had its beginning in thought. 
In every essay will be explained this thought to show you 
that the main purpose of the creation of the world was 
man, and that all other existing things God created only 
for the service of man. I mean to say for the service of 
that people, in whom the form of the man Adam was pre- 
served by doing His will, and when they do not the will 
of God they are in His hand to be reproved and punished 
with a rod and strap. 

Now I will make clear to you the meaning of the Mid- 
rashim wherein the sages said 70 that two thousand years 
before the creation of the world God created the Torah, 
for it is said, 71 "Then I was by Him, as a nursling; and 
I was daily all delight," etc. It is also written, 72 "If My 
covenant be not with day and night, if I have not appointed 
the ordinances of heaven and earth." By the ordinances 
of heaven is meant the motion of the spheres, and by the 
ordinances of the earth is meant its genesis, which is in a 
fixed order that will not be changed. But the decay of the 
existing things on the earth is due to the motion of the 
spheres. It should be noticed that it is said "the ordinances 
of heaven and earth" and not "the heaven and earth" 
They further said, 73 "And there was evening and there was 
morning the sixth day," teaching that the Holy One, blessed 
be He, enjoined a condition on the things He made at the 
time of the creation and He said to them, 'If Israel will 
accept the Law, then it is well, and if not, I will turn you 
back into desolation and waste. This is the meaning of 
what is written about the giving of the Law, 74 "The earth 

1 Bereshit R. 8. 

71 Prov. 8, 30. 

72 Jer. 33, 25. For this meaning of the verse see Pes. 68b. 
Shabb. 88a; 'Abod. Zarah, 3a; 5a. Gen. 1, 31. 

74 Ps. 76, 9. 
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feared and was still," and the sages said, 75 "If she feared 
why was she still, and if she was still why did she fear?" 
But at first, before Israel accepted the Law, she feared, 
and after they said, 76 "We will do and obey," she was still. 

If one raises an objection that since the condition was 
only on account of Israel, why did the Lord have to take 
it to the children of Teman, as it is said in the first chapter 
of 'Abodah Zarah 77 "And he said, 'The Lord came from 
Sinai and rose from Seir unto them; He shineth forth from 
Mount Paran,' etc. What was He doing in Seir and what 
business did He have in Teman? 78 But this proves that 
God went around with the Law to all nations and peoples 
that they might accept it and they did not accept it. That 
is, they refused to accept it; until He came to Israel and 
they accepted it, as it is written, 'and they stood at the 
nether part of the mount.' 79 This proves that God arched 
the mount over them like a tent, and He said to them, 'If 
you accept the Law, it will be well, and if not, here will be 
your grave,' also what the sages said, 'The 80 children of 
Seir asked what was the nature of the Torah and He told 
them that it commanded, 'Thou shalt not murder.' So they 
said : We cannot live by it. For our father Esau was blessed 
by the sword, as it is written, 81 'and by thy sword shalt 
thou live.' " 

The same happened with the children of Teman indeed 
it (the Torah) does not fit them, as I have explained in the 
fourth chapter of the Kinyan of Israel also what is said 
there that the Creator did so in order that they (those 

75 Pes. 88a; 'Abodah Zarah, 3a. 

6 Ex. 24, 7. 

" Ib. 2b; Deut. 33/2. 

? 8 Talmud reads Paran. See Difyduke Sofrim for the variant readings. 

w Ex. 19, 17. 

80 Sifre 343, Mekilta Jethro 5. 

81 Gen. 27, 40. 
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nations) might have no argument. For in reality, God 
would not have given them more than the seven precepts 
by which the sons of Noah were commanded, which are 
befitting to them; and the one that observes these seven 
precepts is among the pious. The gentiles, although they 
were commanded concerning them since Adam, were com- 
manded concerning them again at the time of Noah, when 
a seventh precept was added, namely, the prohibition 
against eating a part of a living animal. The Holy One, 
blessed be He, desired to sanctify them with the sanctifica- 
cation of seven in order that the infection of the serpent 
be removed from them, this depending upon the degree of 
their understanding of God, whoever was worthy of this 
understanding. The same is true with regard to incest, 
shedding of blood, robbery, and the other commandments. 
The same is true of Israel. Although they were commanded 
concerning them (the seven precepts), for all of them were 
called children of Noah until they were sanctified by the 
Revelation of Mount Sinai, they were commanded again 
at Sinai. 

Likewise we were commanded concerning the Sabbath 
although we already had been commanded concerning it 
at Marah. The children of Noah did not observe even the 
seven commandments, which is their Torah, as it is writ- 
ten: 82 "He standeth and shaketh the earth, He beholdeth 
and maketh the nations to tremble." He saw that the 
seven commandments which were accepted by the children 
of Noah, were not observed, and so He released the chil- 
dren of Noah from them. This does not mean that He 
released them entirely, but that these precepts were no 
longer inviolable for them. That is, just as Israel without 
the Torah, has no existence, and has been put under the 
power of the nations because of breaking the laws, so 

82 Hab. 3, 6. See 'Abodah Zarah 2. 2 and Baba Kamma 38b. 
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the children of Noah ought to be punished for breaking 
these seven commandments. But the Holy One, blessed be 
He, for the good of Israel, has released them in this world, 
and preserves them and does not punish them in this life 
for breaking them, in order that beasts should not become 
too numerous in the world. 

As it is said: 83 "By little and little I will drive them 
out from before you," and the world exists on account of 
Israel's observance of these seven commandments as well 
as the other precepts which the Israelites are commanded. 
This is what they said, 84 "Give it to us and we will observe it." 

Now I will conclude the subject with which I began 
and say that the addition of the sixth ('twn) 8s that is, with 
the definite article, is meant the known sixth, and this is 
the sixth day of Sivan upon which the Torah was given 
to Israel, which is a precious vessel with which the Holy 
One, blessed be He, created His world, as it is said: 86 "Then 
I was by Him as a nursling," and the sages have inter- 
preted it, 87 "Do not read ]1DK (nursling) but 88 pIN (archi- 
tect). The Torah said, I was the architectural plan of the 
Holy One, blessed be He. He looked on me and created 
the world and he held counsel with me, as it is said, 89 
"Counsel is mine, and sound wisdom; I am understanding, 
power is mine." This is the combination of letters by 
which heaven and earth were created. HQDn is a noun, 
nra is understanding one thing from another, and mna 
(strength) that He decreed concerning two opposing ele- 

83 Ex. 23, 30. 

84 'Abodah Zarah 3a. 

8s Referring to Gen. 1, 31. See Rashi ad. loc., also Shabb. 88a. 

86 Prov. 8, 30. 

87 Gen. Rabbah I. See comment of Wolf Einhorn and note 33 by 
Buber Tanhuma, Genesis. 

88 The words plK fc&N are missing in the MS. 

89 Prov. 8, 14. He has nosn instead of nxy as it is in the text. It is 
evident that he quoted from memory. 
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ments, making them into one, as the heaven is of fire 90 
and water, and this is the meaning of the verse 91 "He 
maketh peace in His high places." The same is true of 
man that is one composite of four opposing elements. 

Understand this, Why is the law called iwin. Because 
the study of it weakens the evil mind." 92 Again, the sages 
say in Abot, 93 "Beloved are Israel, for with them was 
given the precious vessel." Although Israel did not know 
that high virtue which the vessel possesses, nevertheless, 
it was by a special love that it was made known to them 
by this Torah which the Holy One, blessed be He, gave 
them. For by it, He created the world, as it is said: 94 "For 
I give you good doctrine, forsake ye not my law," and the 
sages said in the Midrash: 95 When one makes a purchase 
in the market he does not buy the owner of the thing 
with it, but in the bargain which I made with you, you 
took Me along, as it is written, 96 That they take for Me 
an offering, and the Law is the offering of the Holy One, 
blessed be He. The custom is that when one makes a 
purchase at the market, the buyer is happy and the one 
that sells it is sad, but in the bargain which you got, you 
are happy and I with you, as it is said, 97 "Go forth, O ye 
daughters of Zion, and gaze upon King Solomon, even upon 
the crown wherewith his mother hath crowned him in 
the day of his espousals, and in the day of the gladness 
of his heart." The day of his espousals is Mount Sinai, 

90 See Gen. R. 4, 8 and Num. R. 12, 4. The verse from Job, 25, 2 is 
quoted again from memory and by association of ideas. 

91 Job. 25, 2. 

92 See San. 26b and notice that there is, "because it weakens the 
strength of man." 

Chap. 2, 18. 
9 < Prov. 4, 2. 

95 Ex. R. 33. The language is not exactly the same. 

96 Ex. 25, 2. 

97 Cant. 3, 11. 
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and in the day of the gladness of his heart is the giving 
of the Law. 

You also know that in the Song of Songs the name 
Solomon is holy that it is a symbol for God, except in 
the phrase, 98 "Thou, O Solomon, shalt have the thousand." 
Also" that the Torah was written with black fire upon 
white fire and by the right hand of the Holy One blessed 
be He, as it is said, 100 "At his right hand was a fiery law 
unto them." Also that the Torah is called the tree of 
life, as it is said, 101 "She is a tree of life to them that lay 
hold upon her." 102 It does not say, to them that study in 
her but 'to them that lay hold upon her.' Man is also 
called tree, as it is said 103 "For man is the tree of the field." 

One must know what thought preceded, whether the 
thought of the Law preceded the thought of Israel, or the 
thought of Israel preceded the thought of the Law? Our 
Rabbis said, 104 that the thought of Israel preceded every- 
thing, for it is said, 105 "Remember thy congregation which 
thou hast gotten of old." What the verse says also 106 "Then 
He did see and declared it," that is, the Holy One blessed be 
He, saw that the world was about to be created, and He 
declared it to the Law: 107 "For they are life to those that 
find them." The meaning of it here is according to its 
ordinary sense. He established the Law with its two 
hundred and forty-eight precepts corresponding to the 
number of the two hundred and forty-eight limbs of man 

98 Cant. 8, 12. 

99 See Shekalim Chap. 6, Hal. I. Deut. R. 3, 12. 

100 Deut. 33, 2. 

101 Prov. 3, 18. 

102 See Ta'an. 7a. 

"3 See Ibid. Deut. 20, 19. 
"4 See Gen. R. 1, 4. 
lo s Ps. 74, 2. 

106 Job, 28, 27. 

107 p r ov. 4, 22. 
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and this is said about man: 108 He hath made thee and 
established thee; He also fortified it (the Law) with the 
three hundred and sixty-five prohibitions, and then lo8a "He 
said to the man," so it is evident that man was already in 
existence. Know this chapter, and in the following chapter 
this will be explained "by the true method." 

CHAPTER V 

IT is a known fact that if not for 109 the Law, people 
would neither have known God, nor the power of His 
divinity, and therefore the Holy One, blessed be He, wanted, 
when He had created the world, to cause prophecy to rest 
upon men, in order that they might understand and prosper 
in whatsoever they did, and also that it might become 
clear to them that there is none like Him in heaven above 
and upon the earth beneath, and this Law was given only 
to Israel as will be shown, and will again be discussed in 
the fourth chapter of the Kinyan Israel. He made prophecy 
rest only on Israel, as will be explained in the Kinyan of 
the Temple, about the discontinuing of the sacrifice, chapter 
fifteen. This is the meaning of what Joshua said 110 "and 
what wilt Thou do for Thy great name?" 

The reason why it was written with black fire upon white 
fire 111 to make you know that everyone who causes himself 
to become black on account of it will have the privilege of 
seeing the flash by which the wicked are judged, as it is 
said, 112 "For behold, the day cometh, it burneth as a fur- 

108 Deut. 32, 6. 
Io8a Job 28, 28. 

109 For would be idiomatic English, though in the Hebrew no preposi- 
tion is used. 

110 Joshua 7, 9. 

111 See Lev. R. 19, 3; Cant. R. 5, 5; also Mid. Cant, by Grunhut 5, 
'Abod. Zarah 3b. 

112 Mai. 3, 19. 
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nace," etc. and the righteous are being cured by it, as it 
is said, 113 "But unto you that fear my name shall the sun 
of righteousness arise with healing in its wings" and this 
is a saying of the sages: 114 "The words of the Law remain 
only with him who kills himself (denies himself all enjoy- 
ment) for its sake," as it is said" 5 "This is the Law (when) 
a man dieth in a tent." It is called light because it is said" 6 
"For the commandment is a lamp and the teaching is a 
light." 

This is to teach you that just as by light man compre- 
hends things and derives their reality, likewise by the aid 
of the Law all existing things are comprehended, and this 
is what the sages hinted at" 7 in the verse" 8 "Let there be 
light, and there was light." The Holy One blessed be He, 
desired that light should come out from Him, from the 
potential into the actual, and this is the light by which 
man can speculate about things below, and see from one 
end of the world to the other, and that nothing should be 
hidden from him. But on account of the sin of Adam, it 
was taken away and hidden, as it said," 9 "Oh how abundant 
is Thy goodness which Thou hast laid up for them that 
fear Thee." Although we see those ideas written and 
explained in the Law, yet they are hidden from us. But 
when the redeemer will come, all things will return to 
their first form, and then the eyes of the blind will be 
opened, and we shall be wondering why the things con- 
tinued to be hidden from us when the Law has them so 
explicitly. 

"3 16. 3, 20. 

"4 Ber. 63b. Shabb. 83b. Git. 57b. 

"s Num. 19, 14. 

116 Prov. 6, 23. 

v Hag. 12a. 

118 Gen. 1, 3. 

Ps. 31, 20. 
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120 



My teacher (the RITBA?) told me that in the chapter 
"this is the book" the Saboraim knew all the generations 
since Adam to the present day and even those that are yet 
to be and other things that may appear hyperbolic even 
to the one who hears it, the more so to one who knows it, 
and concerning this it is said "and all thy children shall 
be taught of the Lord." 121 In this sense Moses, our teacher, 
peace be to him, conceived more than all other created 
beings excepting Adam, although it was a limited knowl- 
edge, as it is written 122 "and thou shalt see My back; but 
My face shall not be seen." From this it is evident that 
the first knowledge, the knowledge Adam had, was a 
knowledge of the face. 

The other prophets conceived as Moses did, but in a 
lesser degree, and so did David, while Solomon prayed to 
his Creator 123 "Give Thy servant therefore an understand- 
ing heart," and it was given to him, and he composed three 
books by the aid of The Holy Spirit: The Song of Songs 
he composed in the form of a song because 124 he spoke of 
every plant from the cedar that is in Lebanon even unto 
the hyssop that (springeth out) of the wall, and in this 
sense he was the only one to conceive, and this is the meaning 
of that which is written 125 "For he was wiser than all men:" 
and he treated there another topic, the exile in Egypt and 
the redemption, when the congregation of Israel was with 
the Holy One blessed be He, as a bride with the groom as 
will be explained: The second book is called Proverbs, 
because he derived one thing from another and spoke three 

thousand proverbs, and as they said in the Midrash: 126 

120 Gen. 5, 1. 

121 Is. 54, 13. 

122 Ex. 33, 23. 

123 I. Kings 3, 9. 

124 A free quotation from I. Kings 5, 13. 
125 1. Kings 5, 11. 

Ib. 12; See Cant. R. 1, 8. A quotation from memory. 
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He tied rope to rope until he drew the water, and thus 
they have explained it : and the same is true of Ecclesiastes, 
which he based on ethics, that a man should be careful 
and not make this destructible world his main considera- 
tion in life. 

Why is the Law called "The tree of life?" Because it 
was given only in the third millennium after the world was 
created, which is the fifth after its own creation. Just as 
the tree: 127 Three years shall it be forbidden unto you; 
it shall not be eaten. And in the fourth year all the fruit 
thereof shall be holy, for giving praise unto the Lord. 
The sages said: 128 remove its holiness and then eat it, but 
in the fifth year all its fruit shall be eaten. 129 In the same 
way the first two thousand years and the third, which is 
the first thousand of the creation of the world, man ate 
green herbs as the cattle. 

But Noah after having kept apart from the rest of his 
generation, was sanctified by whole heartedness and right- 
eousness: everything was permitted to him, after he came 
out of the ark. This was the duty of propagation, 130 as it 
is written 131 "and Noah the husbandman began and planted 
a vineyard," and the sages said 132 brn in the sense of 1'Vin. 
And planted a vineyard, he planted this plant for Israel 
that was called a vineyard, as it is said 133 "For the vineyard 
of the Lord of Hosts is the House of Israel." And he drank 
of the wine, this is the wine that is preserved in its 
grapes since creation. And he was drunk 134 and he was 
uncovered within the tent, that is, he drank too much, 

I2 ? Lev. 19, 23-24. 

128 Ber. 35a. For the reading see Dik. Sofrim Ber. 35a. Note 80. 

I2 Lev. 19, 25. See the free quotation. 

*3 See Pirke R. El. 23. 

*& Gen. 9, 20. 

See Gen. R. 36, 3. 

Is. 5, 7. 

Gen. 9, 21. 
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namely, he attained a high spiritual degree and therefore, 
"and he was uncovered," that is, he felt no shame of the 
sexual organs, as Adam had done before he committed the 
sin. Thus far. 135 But others explain it in the sense of 

^ 

disgrace, that is, he followed up the sin of Adam. 136 

"And in the fifth year all its fruit shall be eaten (i. e. 
that the whole Torah shall be given to Israel)," because 
Abraham was already thrown into the furnace, Isaac was 
offered on the altar, finally Moses came, received the Torah 
and gave it to Israel. Our sages said, 137 that Abraham, 
our father, peace be upon him, observed even the regula- 
tions concerning preparations for the Sabbath on a Holy 
day preceding it, for it is written 138 "For I have known 
him, to the end that he may command his children and 
his household after him, that they may keep the way of 
the Lord" and it is written, "Because that Abraham 
hearkened to My voice and kept My commandments, My 
statutes and My laws." 139 Jacob observed the precept of 
"Erub" concerning the regulations of limits for the Sabbath 
journey as it is written, 140 and he built him a house. Judah 
observed the law of one dying without children and sur- 
vived by a brother. 141 The tribe of Levi observed the 
precept of circumcision. 142 This is why the sages said, 143 

135 It seems that all this is what the RITBA told him. Here we have 
again a sample of the mixture of philosophy and Kabbalah. 

136 See Ber. 40a. 

137 Yoma 28b. The quotation here is free. See also Midrash Tan. 
Buber (Wilna), page 58 note 8. 

138 Gen. 18, 19. 

139 Ib. 26, 5. 

140 Gen. 33, 17. See Gen. R. 79, 6. and Pesikla R. 23, note 91. The 
quotation by comparison of this verse in Gen. 33, 17 is again a proof 
that he quoted from memory. While all quote for this statement the 
verse "and he encamped before the city," Gen. 33, 18. 

141 This is based on Gen. 38, 8. 

142 This is based on Ex. 4, 24-26. 

143 Abot, 5, 21. 
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A child of five is ready for primary instruction. Because 
before this age instruction will not succeed with children, 
as Samuel said to R. Shila 144 "A child of five or six accept 
(as a pupil), younger than this do not accept." 

CHAPTER VI 

SINCE the Law is of such great value that it gives life 
to its performers and happiness to its supporters, every 
Israelite is in duty bound to do the commandments and 
be busy about them, 145 for not study but practice is the 
main thing, and therefore it is said, 146 "And walk in His 
ways," for the Creator blessed be He was praised only 
by practice, as it is written 147 "and God blessed the seventh 
day, and hallowed it, because that in it He rested from 
all His work which God in creating had made." Because 
the light of the sun, without the motion from its sphere, 
can not do its work. 

In the section of Genesis, Chapter two, verse one, two 
and three are mentioned three times the word "His work." 
One stands for the most high world, this is the world of 
peace, and this is what is said: 148 "And on the seventh 
day God liked His work which He had made." ^O'l has 
the sense of desire, like, as, "The soul of king David longed 
for Absalom" and the Targum translates riTDm "and it 
desired." 149 The second "His work" stands for the world 
of souls, and this is what is said: 150 "And He rested on 



^ Our reading in Baba Batra 21a is TJ? nV'tf in !?NIDB> aiV m ib 
V'3p -|V'N1 l*oo ,V'3pn vb JTU>." For the name see Difyduke Sofrim. 

'45 Ab. 1, 17. 

M Deut. 28, 9. 
J 4' Gen. 2, 3. 

J 4 8 Gen. 2, 2. Campanton translates the word Vs'l, as he explains 
in the sense of liking, desiring. 
* See II Sam. 13, 39. 
Gen. 2, 2. 
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the seventh day from all His work which He had made." 
In that world the souls are retired and resting. The third 
stands for the lower world. This is what the verse said : 1SI 
"And God blessed the seventh day and hallowed it:" 
because in it He rested from His work, because the bless- 
ing exists only in this world. This is why we say this 
section three times. Twice we say it standing, once in the 
silent prayer and once again after it, because there is no 
sitting position in Heaven. The third time it is said at the 
table for this lower world. 

The sages also said, 152 "Any one whose works exceed 
his wisdom, unto what is he like? To a tree whose branches 
are few but whose roots are many, so that even if all the 
winds in the world come and blow upon it, it cannot be 
stirred from its place. But one whose wisdom exceeds his 
works, unto what is he like? To a tree whose branches 
are many, but whose roots are few, that even by a little 
wind that will be blown upon it, it will be torn out from 
its place," as it is written, 153 "and he shall be like a tamarisk 
in the desert, and shall not see when the good cometh; 
but shall inhabit the parched places in the wilderness, a 
salt land and not inhabited." The sages also say, 154 "Re- 
pentance and good deeds are as a shield against punish- 
ment;" King David said, 155 "Happy is the man that feareth 
the Lord, that delighteth greatly in His commandments." 
That is, the one that delights in the commandments and 
endeavors to do them, he appears to fear the Lord. What 

151 Ib. 2, 3. 

152 Ab. 3, 17, again a quotation from memory. The order he followed 
is that found in the Abot of R. Nathan. 

153 Jer. 17, 6. 

154 Ab. 4, 11. 

155 Ps. 112, 1. 
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the scholar said, 156 in His commandments and not in the 
reward for His commandments, will be explained in the 
Kenyan Israel 157 in discussing the question of serving God 
out of love, as exemplified by Abraham. 

They also said, 158 "Nor can an ignorant person be pious." 
This is because he will not be able to attain the final end 
of service, which can be attained only by the Law, for the 
prophet said, 159 "But let him that glorieth, glory in this, 
that he understandeth and knoweth Me, that I am the 
Lord who exerciseth mercy, justice and righteousness, in the 
earth; for in these things I delight, saith the Lord." For 
study without practice is the same as wisdom without 
work, which must in the end be futile. 160 

Now, the Kinyan of the Law has been explained thor- 
oughly; it has been explained that if not for this Kinyan 
the Holy One, blessed be He, would not have created the 
world, and that it exists only 'on account thereof, I mean 
to say, on account of this Kinyan; also that God, exalted 
be He, created the world not for His benefit but for the 
benefit of His creatures, that is, when they do His will, 
He bestows His goodness upon them. It has also been 
explained that He created it by His will, and also makes 
the people know the essence of His divinity. For it is the 
highest kind of knowledge, and that knowledge without 
an agent cannot be conceived. 

Now that I have explained this Kinyan, I will explain 
the Kinyan of Heaven and Earth by the aid of Him that 
established them. 

j s 6 Abod. Zarah 19a. 
* Chapter 12. 
Ab. 2, 5. 
*" Jer. 9, 23. 
160 See Ab. 2, 2. 
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THE POSSESSION OF HEAVEN AND EARTH 

HEAVEN and earth is a possession, as it is said, 161 "The 
heaven is my throne and the earth is my footstool," and 
it is also written 162 "The earth is full of Thy possessions." 163 
But some derive this Kinyan from the verse: 164 "Maker of 
heaven and earth," and rightly so. 

CHAPTER I 

THE right and proper way to believe is that God created 
the world at first, a substance, ex nihilo, and this is the 
truth of our Holy Law. Then from this substance He 
produced everything that exists in the world, both the 
higher and the lower. I mean to say that this substance 
was changed into two substances. Out of the one He made 
the higher beings and out of the other He made all things 
that exist below the lunar sphere, and this is what Rabbi 
Eliezer the Great says, l6s "Whence were the heavens 
created? He took part of the light of His garment, stretched 
it like a cloth, and thus the heavens were extending con- 
tinually," as it is said, 166 "He covereth Himself with light 
as with a garment, He stretcheth the heavens like a cur- 
tain." Whence was the earth created? He took of the snow 
under the throne of glory, and threw it forth ; as it is said, 167 
"He said to the snow, be thou the earth." 

Thus he taught that the substance of the heavens is 
different from that of the earth ; that there are two entirely 

161 Is. 66, 1. 
161 Ps. 104, 24. 

163 The Jewish Pub. Society Version has "creatures." 

164 Gen. 14, 22. 

165 Pirke R. Eliezer, Chap. 3. See Guide Vol. II. Chap. 26. Likewise 
see Schechter's Studies in Judaism Vol. I, pp. 68, 69. 

166 Ps. 104, 2. 

l6 ' Job. 37, 6. 49 
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different substances, the one is described as belonging to 
God, being the light of His garment, on account of its 
superiority; and the other, the earthly substance, which 
is distant from His splendor and light, as being the snow 
under the throne of His glory. He repeated this subject 
in Bereshit Rabba. Rabbi Eliezer says, 168 "The things in 
the heavens have been created of the heavens, the things on 
earth of the earth." But there are others who think that 
everything was created of one matter, as it is said, 169 "Who 
commandeth the sun and it riseth not," and as it is said 
in the Midrash, 170 "It is similar to a king who bought two 
slaves," etc., also that whatever God created, He created 
by His command without any labor, and in order to empha- 
size this idea, the word "behibbaram" 171 (Qtnara) was 
interpreted to mean, 172 that He created them with the 
letter n. This is the same as when a man pronounces a 
letter without moving a limb, so the Holy One blessed be 
He, created everything without labor. It is also said 173 
that the world to come was created with the letter "yod," 
as it is said, 174 "For the Lord is God, an everlasting Rock." 
Do not read "an everlasting Rock" but that with a he (n) 
and yod ('), He created the two worlds. But some inter- 
pret, 175 "The Rock of the two worlds." 

Now listen to the explanation of how the formation of 
one followed the formation of the other, and in what way 
they were formed, I mean to say in regard to the order. 
Thus it will become explicit that everything has a definite 
purpose, and that after the creation ex nihilo, He created 

I6 Gen. R. Chap. 12. 

I6 Job. 9, 7. 

'fo Gen. R. 2, 1. 

171 Gen. 2, 4. 

'7* Gen. R. 12, 10 and Men. 29b. 

J 73 Ib. 

r ?4 Is. 26, 4. 

175 This is a play upon the Hebrew. See the Hebrew text. 
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one substance from another and everything in the revealed 
natural way, as it came up in His plan and He decreed 
that it be so without change, excepting those things about 
which He conditioned at the time of the creation. For this 
is His will. These subjects will be explained in the follow- 
ing chapters of this essay, so that you may understand this. 

CHAPTER II 

KNOW that the beginning of all things that God created, 
was the creation ex nihilo, that is, out of nothing He cre- 
ated and made something that was reality, and this idea 
was expressed by Moses in the verse, 176 "Now the earth 
was unformed and void." inn is an intangible thing, for 
when a man sees it he wonders and is amazed concerning 
the absence therein of form, that is, no man is able to 
define it. While "Bohu" namely, bo-hu, means that it 
(its form) is in it. Although the elements of this matter 
are not divided, yet the one that sees it is able to say that 
there is such and such a thing as, for example, when one 
says -'Like the earth that is mixed with the water." 

This substance is the active intellect, and the sages called 
it " 'Arabot," as they said in the Tractate Hagigah, 177 
" 'Arabot, in which dwell Righteousness, Charity, Justice, 
the treasures of life, the treasures of blessing, the souls of 
the righteous people, the souls and spirits which are yet 
to be created, and the dew with which God is to revive the 
dead." The place is called Intellect, because God put 
therein all the powers of this existence potentially, and when 
God desired, He brought them forth into the actual. It 
is called 'Arabot because it is simple, possesses neither 
division nor composition, as the expression, The plains of 

176 Gen. 1, 2. This definition is taken from the Sefer ha-Bah-ir. See 
Naljmanides's Commentary Gen. 1,2. 

177 Hag. 12b. 
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Moab, and because all things are in it potentially and it 
is as clay in the hand of the potter, it is called 'Arabot 
in the sense of mixture. Also because all created intellects 
are anxious to reach the sweetness of the 'Arabot, it is 
called 'Arabot in the sense, 178 "For sweet is Thy voice," 
because it perceives God with a clearer conception than 
all the other created beings. The Creator rules over it, as 
it is said, 179 "Extol Him that rideth upon the 'Arabot" 
and they also said, 180 " 'Arabot, the High and Lofty One 
dwells upon it." 

They did not say "dwells therein" but "dwells upon it," 
just as the rider is not of the same kind as that thing 
whereon he rides, so is this 'Arabot not comparable at all 
to the essence of God. Also, as the man has dominion over 
the horse to drive it to any side that he may wish, so has 
God dominion over this 'Arabot, and when He desired 
He worked with it and if He had not desired He would 
not have worked with it. This 'Arabot is the floor of the 
throne of glory. For this is the way the prophet saw it in 
the vision of prophecy, 181 "And over the heads of the living 
creatures there was the likeness of a firmament, like the 
color of the terrible ice." Upon the firmament is the Throne 
of Glory, 182 "And upon the likeness of the throne was a 
likeness as the appearance of a man upon it above." 

This is the seventh sphere, according to the opinion of 
the scholars. Concerning it is said, 183 "The Heaven is 
My throne and the earth. is My footstool." This is the 
reason why God is called, 184 "The One that is enthroned 

V Cant. 2, 14. 
*w Ps. 68, 5. 

180 ag. 12b. 

181 Ez. 1,22. 

182 Ib. 26. 
Ig 3 Is. 66, 1. 
I8 4 Ps. 80, 2. 
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upon the cherubim:" for they are the chariot, and this is 
the reason that whenever the Bible connects God with the 
throne, it employs the expression of sitting, as it is said, 185 
"But the Lord is enthroned forever, He hath established 
His throne for judgment," and He is enthroned between 
the myrtle branches. But when God is connected with the 
idea of riding then he is connected with 'Arabot, as it is 
said, 186 "Extol Him that rideth upon the 'Arabot." Or 
as the verse: 187 "And He rode upon a cherub and did fly," 
it is an attribute for the swiftness of action that He desires 
to do in the world for good or the reverse, and this is what 
is said, 188 "Yea, He did swoop down upon the wings of 
the wind." 

Now it was thus explained that the patriarchs are the 
chariot, and every cherub is in its corner. 189 But these 
four living creatures are one, as it is written, 190 "For the 
spirit of the living creatures was in the wheels." This was 
said in agreement with the following idea, for the four 
together are appointed to do the command of the Lord 
in the world, and all have one soul and they are joined 
one to another as fire is to the burning coal. Since the 
seraphim are near the living creatures it was said, 191 "Above 
Him stood the seraphim." But it is in the sense of next 
to, as 192 "and those that pitch next unto him." 

The beginning of all things, the first that was formed of 
the 'Arabot, were the holy living beings and this is what 
the verse said, 19 ' "The Lord hath established His throne 

I8s Ps. 9, 8. 
186 Ps. 68, 5. 
l8 ' Ps. 18, 11. 

188 Ib. 

189 See Gen. R. 47, 6. 

190 Ez. 1,21. 

191 Is. 6, 2. 

^ Num. 2,5. 
193 Ps. 103, 19. 
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in the heavens." It did not say that the throne was created, 
but "established" upon the firmament, which is the heav- 
ens. The heaven is above the heads of the living creatures, 
and the living creatures are upon the sphere of the intellect. 
Then below the sphere of the intellect, which is holy to the 
Lord, is the sphere of the constellations, which is also 
simple, only it is divided into twelve parts in order to 
correspond to the twelve constellations that are in the 
eighth sphere, and the angel of the ninth sphere works 
with them. 

Similarly, first were the patriarchs and from the patri- 
archs descended the twelve tribes, and this is what was 
said, 194 that Jacob's figure is engraved on the chariot and 
not the figures of Abraham and Isaac, because his descent 
was perfect without any blemish which is not the case 
with Abraham and Isaac. 195 This is why the Holy One 
blessed be He, called him Israel, that expresses rulership ; 196 
"for thou hast striven with God," because his family was 
perfect, 197 "and with men," Abraham and Isaac. Jacob 
divided his sons that they should carry his bier three on 
a side, and the tribe of Levi was divided to the four sides, 
as will be explained in the chapter of the Standards. 198 
The year is also divided up into twelve months, corre- 
sponding to the twelve constellations, and three months 
for every cycle. Similarly, every living creature (rrn) had 
four faces; the face of a man, the face of a lion, the face of 
an ox, and the face of an eagle, and therefore it is written, 199 
"they turned not when they went," This sphere of the 
constellations is the largest of all the spheres in the whole 

*M See Gen. R. 82, 2. 

s See Lev. R. 36, 5. 

** 6 Gen. 32, 29. 

w Ib. 

*** See Num. R. 2, 8 and Mid. Tantium. Num. 12, 

'" Ez. 1, 17. 
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existence. Because all the others are in it and it is the 
mover of all of them by the divine guidance that is accessible 
to it through the medium of the sphere called 'Arabot. 

Now will be explained to every intelligent person the 
meaning of the vision that the Holy One has shown to 
Jacob in the vision of the ladder. The sages said, 200 that 
the ladder had four stairs, that is four degrees. This ladder 
is the sphere of the constellations. Then it is said, 201 "set 
up on the earth" because it works among the lower beings; 
"and the top of it reaches to heaven" because it receives a 
plentiful flow from the heavens that are mentioned, "And 
behold the angels of God," these are the angels that are 
called the spokes of the spheres. "God" is the God of 
gods, and they are connected with Him, because as He is 
eternal, so are the angels with their spheres eternal, and 
by their motion they work over the matter called "hyle." 
Out of this matter were formed the four known elements, 
fire, wind, water and earth. 

It is said, 202 "ascending and descending," for this is the 
way for those that go up, ascending first and then descend- 
ing, and there is no ascending without descending. Thus 
it was "ascending" for those that were below and it was 
descending for those that were above, and there is no 
descent without ascent. But in truth they ascend and re- 
ceive in abundance the goodness of the Creator that is 
above the ladder, and then they bring it down and pour it 
upon the lower beings. It is also said 203 "behold the Lord 
stood beside him;" it was already stated that God, may 

200 See Guide V. 1 Chap. 10 and note 1 by Munk. In the Yatyut 
Rubeni, Prague Edition 1660 reads both under -]t&o 99 and under D^ID 
4 and 5 nu'W instead of niV'at? as Munk has it. The expression of 
o'pin nj;:nK is in B. Batra 59a. 

201 Gen. 28, 12. 

202 Ib. 

203 Ib. 13. 
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He be exalted and blessed, is sitting over them, that is, 
upon the patriarchs, and Jacob is nearer to Him, and this 
was meant by the one that said, 204 "That Israel has no 
planet," when they do according to the will of their Creator. 
But when they do not do according to the will of God, they 
are put under the influence of the angels of this planet, I 
mean "to say the soul of this sphere, and then the four 
kingdoms have dominion over them. 

Also what is said, 205 "And a river went out of Eden to 
water the garden; and from thence it was parted, and 
became four parts," 206 and the sages called them, the four 
camps of the divine presence, because the river is 'Arabot. 
"And from thence it was divided and became four parts," 
means four cycles. So is also Jacob the river and the four 
parts are the four standards thus corresponding to the 
four camps of the Divine presence, and the four holy living 
creatures. Similarly with man : the rational soul is divided 
into four parts; sight, hearing, smell and speech. This 
topic will be thoroughly explained in the Kinyan of the 
Temple, in the tenth chapter, the mystery of the phylacteries. 

Behold I am going too far in talking about things con- 
cerning which is said, 207 "Honey and milk are under thy 
tongue," that is, words that are like honey and milk should 
be kept under thy tongue. Let them be only thine own, 
and let no strangers share them with thee. Thus it was 
said, 208 "The lambs will be for thy clothing," words that 
are the secret of the world (mystic doctrines) must be kept 
under one's garment. Since I fear that these words may 
reach people that will not recognize their value, and where 
I intended to give them information and benefit them 

a 4 Shabb. 156a. 

2 s Gen. 2, 10. 

206 Comp. Recanati 18b (Venice 1545). 

2 7 Cant. 4, 11. 

208 Prov. 5, 17; tfag. 13a; Prov. 27, 26. 
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concerning many important subjects, they might come to 
find fault with these words and slight them; I shall be 
brief. Concerning this type of people it is said, 209 "And 
if thou scornest, thou alone shalt bear it." So where I 
might have brought benefit to them 210 "and good things 
are brought about by a virtuous person;" I might bring 
bad things 211 "and bad things are brought about by a 
guilty person." The Merciful One wants the heart. 

Everyone that understands knows why wisdom is com- 
pared to honey and milk. The eating of honey in a moderate 
degree is beneficial, while too much is injurious, that who- 
ever eats therefrom too much will vomit it, and it is said, 212 
"Lest thou be filled therewith, and vomit it." The same 
happens with wisdom, for it is right that every intelligent 
person should accept proper wisdom according to his think- 
ing ability and to accept the Truth from anyone that may 
say it. Likewise too much speculation that is not suppor- 
ted by science was compared with an ass that turns the 
mill stone. It turns continually without moving away 
from its place. Any one that receives more knowledge than 
is good for him, becomes either insane or dies, or there may 
happen to him what happened to Elisha Aher, 2I 3 and 
concerning this it is said, 21 * "Neither make thyself over- 
wise; why shouldest thou destroy thyself?" Similarly, 
it is compared with milk, which is the food of small children 
who have not yet tasted sin, in order to teach that wisdom 
does not endure among those that are drawn after the 
eating of too much meat and wine and other dainties. For 

there will happen to them what happened to the people 
20 Prov. 9, 12. 

210 Shabb. 32a. 

211 Shabb. 32a; San. 106b. There is the Holy One blessed be He, 
instead of the Merciful. 

212 Prov. 25, 16. 

213 See Hag. 14b. 
814 Ecc. 7, 16. 
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that perished in the wilderness. They are the mixed multi- 
tude that was among them, that fell a lusting and said; 215 
"Would that we were given flesh to eat! We remember 
the fish," etc. 

Now I shall return to the subject, and I say that the 
sphere of the constellations is like a body, and the angel 
that moves it is its soul. By the verse, 216 "The heaven is 
My throne and the earth is My footstool," is explained 
the meaning of R. Eliezer the Great. The same was said 
by King David. 217 "The heavens are the heavens of the 
Lord; but the earth hath He given to the children of men." 

CHAPTER III 

THE first thing that followed the formation of the sphere 
of the constellations was the eighth sphere wherein are the 
fixed stars, excluding the seven wandering stars (Shabbetai, 
Saturn; Zedek, Jupiter; Maadim, Mars; Hammah, Sun; 
Nogah, Venus; Kokab, Mercury; Lebanah, Moon) for each 
one is set in its own sphere, as it will be shown. This became 
so by the will of the Creator blessed be He. For as out of 
twelve constellations all the other stars were formed, so 
out of the twelve tribes descended Israel that are compared 
to stars, as it is said, 218 "Look now toward heaven, and 
count the stars." After the eighth sphere, the sphere of 
the planet Shabbetai was formed, because this planet 
corresponds to the day of the Sabbath, that after God 
completed all His labors it is said, 219 "He ceased from 
work and rested." The resting of this day indicates that 
the world was created. This is a precept that was given 

215 Here is a free quotation from Numbers 11, 4-5. 

216 Is. 66, 1. 
2I ? Ps. 115, 16. 
218 Gen. 15, 5. 
"9 Ex. 31, 17. 
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to Israel first at Marah, and this is what the verse says, 220 
"Remember the Sabbath day to keep it holy;" that is, 
remember the Sabbath day to keep it holy as you have 
received it at Marah. 

Although the commandment of circumcision preceded, 
not only for Abraham but for all Israel the precept of the 
Sabbath, the penalty of death is to be pronounced upon 
him who violates it, because he denies the creation of the 
world, and his death is by stoning. Besides he is also to suffer 
divine punishment ; because it is the day of the marriage of 
the congregation of Israel with God, and she is the bride 
mentioned in the Song of Songs because she is composed 
of everything. She is also a princess, for to whatever place 
Israel was exiled, the Shekinah was with them. Our sages 
said 221 that this is likened to a princess that had a nurse. 
Once upon a time the nurse committed a wrong in the 
king's palace so that the king drove her out. The princess 
followed her. So the king said "What shall I do? If I do 
not recall the 'nurse, my daughter will remain with her. 
For the sake of my daughter I will recall the nurse." How 
wonderful is the idea of this parable to those that under- 
stand ! Thus they also said 222 that this is why God revealed 
Himself to Moses in the thornbush. Because it is a low 
tree full of thorns and thus fulfils the verse, 223 "I will be 
with him in trouble." The princess is the Shekinah, the 
nurse is Israel, and the King is the Holy One blessed be He. 

Next to the sphere of Shabbetai, the sphere of Zedek 
was formed, which corresponds to the land of Israel, con- 
cerning which is said, 22 4 "She that was full of justice," and 



Ex. 20, 8. 

Comp. T. deb. El. 17. 

Ex. R. 2, 5. 
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so it is said, 223 "Justice, justice shalt thou follow," that is, 
go to a proper court. Therefore the exiled people are to 
be redeemed through righteousness, for it is said, 226 "Zion 
shall be redeemed with justice, and they that return of 
her with righteousness;" and through righteousness Israel 
exists in exile, as it is said, 227 "In righteousness shalt thou 
be established" and when Israel will observe justice and 
righteousness God will hasten their redemption, for it is 
said, 228 "Keep ye justice, and do righteousness, for My 
salvation is near to come and My favour to be revealed." 
"But righteousness delivereth from death." 229 Indeed, the 
man that keepeth the Sabbath from profaning it and holds 
fast to its covenant, is guided by this Zedek through the 
will of the Creator. 

This is the good angel, and the bad angel 230 that comes 
from Maadim that is next to it (to Zedek), as will be 
explained, is forced to answer Amen. They are the angels 
that accompany man, as it is said, 231 "Righteousness 
(Zedek) shall go before him;" and "he that followeth after 
righteousness and mercy findeth life, prosperity and hon- 
our." Also because of the precept of charity the Holy One 
blessed be He, will make his paths straight and send bless- 
ings on all the doings of his hands and on everything he 
has in house and in field. Then he will be able to be among 
those that give charity in abundance; for all this good is 
contained in the queen Sabbath. This is why the verse 
says, 232 "Everyone that profaneth it shall surely be put 
to death." 

2 San. 32b; Deut. 16,20. 
* Is. 1, 27. 
w Ib. 54, 14. 

228 Ib. 56, 1. 

229 p rov . 10, 2. 

2 3SeeShabb. 119b. 

*3' Ps. 85, 14; Prov. 21, 21. 

w Ex. 31, 14. 
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The sphere of Zedek is one that supplies the goodness 
of the Holy One, blessed be He, to His creatures, when 
Israel does the will of God, as it is written, 233 "Truth spring- 
eth out of the earth; and righteousness hath looked down 
from heaven. Yea, the Lord will give that which is good," 
that is, that there are three sharers in it, truth, righteous- 
ness and God, extolled and blessed be He. 

After the planet of the sphere of Zedek, the sphere of 
the planet Maadim was formed and corresponds to the 
first man (Adam) that was commanded concerning all these 
things, and the knowledge that was given him, before he 
committed the sin, was of such a high degree that he con- 
ceived his Creator more clearly than anyone else. In Maadim 
is found the red color of the sea corresponding to the sea 
that Solomon made and to the wisdom of God which is 
broader than the sea, and to Israel who conceived His 
essence before they made the calf, as it is written, 23< * "And 
ye My sheep, the sheep of My pasture, are men, and I am 
your God, saith the Lord God." 235 You are called men, 
but the nations of the world are not called men. They 
(Israel) conceived that idea first in Egypt through the 
revelation of the Shekinah they had there, then on the sea 
and at Mount Sinai, so that it was said concerning them, 236 
"The Lord spoke with you face to face," and the sages 
said, 237 "A hand-maid saw at the sea what Ezekiel the 
prophet could not see." When they do the will of their 
Master, the sphere of Maadim works in their favor. But 
when they do not, then it works against them, and the 
good angel is forced to answer Amen. For as man is a 

233 Ps. 85, 12, 13. 

234 Ez. 34, 31. 

33S B. Mesia 114b. 

236 Deut. 5, 4. 

237 Mekilta Beshalalj 3. 
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composite, so is Maadim a composite of Shabbetai and 
Zedek. Know this! 

Then will be explained the meaning of "Esau 238 the same 
is Edom" for the power of Edom, his company, his angels 
and his servants come from there. They are the angels 
that fell from their holy place, from heaven, to the ground. 
It is Sammael and his band. 

Then the sphere of Hammah was formed, which is "The 
middle bar" that gives light to the higher and lower stars 
and is called sun 239 because it serves its Master by its light, 
and the cause of its light is existence and the extinction of 
its light is destruction. Therefore it is called Hammah 
and sun; because it works in favor of the righteous, for 
those that even when they are dead are called living, as it 
is written, 240 "And Benaiah the son of Jehoiada, the son 
of a living man," and works against the wicked people that 
are called dead even when they are alive, as it is said, 241 
"I have no pleasure in the death of him that dieth." He 
is still alive and is called dead. "For it cometh in darkness, 
and departeth in darkness and the name thereof is covered 
with darkness." As for the labors of the righteous people 
it is written, 242 "For the Lord God is a sun and a shield." 
Because they are nourished by it, as it is written, 243 "But 
unto you that fear My name shall the sun of righteousness 
arise with healing in its wings;" but the more so they are 
rejuvenated by it, as it is written, 244 "And the day that 
cometh shall set them ablaze." 245 

2 38 Gen. 36,1. 

2 39 A play upon the word "tsw." 

2 4 II. Sam. 23, 20. See the Ketib and Keri, also see Ber. 18a. 

w Ez, 18, 32. 

242 Ecc. 6, 4. Here is also another quotation from memory. Ps. 84, 12. 

2 Mai. 3, 20. 

2 16. 

2 Jb. 3, 19. 
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Anyone that is born under the star in conjunction with 
Zadek or Nogah is to be a king and if not exactly a king, 
then like a king. For Shabettai, Zedek and Maadim act 
upon it by the command of the Creator, blessed and 
exalted be He. Similarly the sun acts upon Nogah, Kokab 
and Lebanah and it is a king among these other six planets. 
All of them turn towards it, those above in order to bestow 
upon it the good bounty which they receive from the Creator 
and the three lower planets to receive their portion from it. 
Corresponding to this figure, the candlestick at the Temple 
was made, three branches on the right side and three 
branches on the left side, and all of them turn to the light 
of the middle branch, which is the balance in between. Know 
this thing, for it is an important principle among the stu- 
dents of Kabbalah. This is the uppermost mother with 
the arms of the world above and the two pillars with the 
foundation of the world below, in order to give light to the 
kingdom of David. For soul, spirit, and tongue are one. 246 

The sphere of Nogah was formed to teach that the 
righteous stand at the threshold of its light, as it is said, 247 
"But the path of the righteous is as the light of Nogah." 
Kokab that was formed out of Nogah is to it as Zedek is 
to Shabbetai. It is Kokab concerning which it is said, 248 
"There shall step forth a star (Kokab) out of Jacob, and 
a sceptre shall rise out of Israel." So it is evident that 
Nogah has influence over the righteous, while Kokab, that 
stirs up quarrels and contentions in the world, will have 
influence over the Gentiles. Out of Kokab Lebanah was 
formed ; because at that time the moon will be in its fullness 

246 For the terms and definitions see the Pardes Rimonim. The 
Zohar in Ahare says that kingdom is called spirit, and also tongue. 
Also, in "Lek" the Zohar says that soul is called kingdom. This may 
explain the author's statement, sinces each is called, kingdom. 

247 Prov. 4, 18. 

2 4 8 Numb. 24, 17, 
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and the kingdom of the House of David established as the 
sun, for it is said, 249 "And his throne as the sun before Me," 
and because at that time all the apostates of Israel will be 
picked out and cleaned, as it is written, 250 "And I will 
purge out from among you the rebels and them that trans- 
gress against Me." Therefore every New Moon was ap- 
pointed for a season of atonement, as we say in the prayer 
of the New Moon, "a season of atonement throughout all 
their generations," as it will be explained in the Kinyan 
of the Temple, in the chapter on the Messiah. 

Thus I have explained to you explicitly all the spheres 
and the reason of the order in their formation. After I 
have finished explaining this, I will discuss the workings 
of those that were formed out of them. I mean to say how 
the four elements and the other matters were formed. If 
they are nine then the tenth one is holy and all go back 
to one place. 

CHAPTER IV 

IT HAS been stated by the scholars that there is a certain 
element that is thin and so transparent that the eye can- 
not perceive it, and is adapted to take on the various forms. 
This is the explanation Maimonides gives to the verse, 251 
"And there was under His feet as the action of the whiteness 
of the sapphire stone." It did not say, like the whitness of 
the sapphire stone, but "like the action." This is the snow 
that is under the Throne of Glory. It is the first, that is, 
materia prima., according to those that claim that 252 out of 
one matter everything was created, both the higher beings 

2 Ps. 89, 37. 
2 s Ez. 20, 38. 

's* Guide I. Chap. 28. Ex. 24, 10. 

2 s 2 Nahmanides, Gen. 1,1. "Know that the heavens and everything 
in them and the earth and everything therein are all one substance." 
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and the lower beings, I mean to say, the spheres, the stars, 
the earth and everything upon it. They prove this by the 
verse, 253 "Who commanded the sun and it riseth not," and 
this is the meaning of the one that says, 25 '' that the sun 
is a wick and when it goes through the River of Fire, is 
kindled there. 

The one that is of this opinion claims that this is the 
reason why this substance is between the higher and the 
lower beings, because it has its influence by God's com- 
mand, over all of them. Through the virtue of Israel, it 
has its influence on the higher ones, and when the higher 
ones receive the overflow from above and cause it to over- 
flow below, it works among the elements and among every- 
thing that was formed out of them. This is hinted in the 
verse, 255 "Truth springeth out of the earth, and righteousness 
hath looked down from heaven." When truth springeth 
out of the earth, then righteousness looks down from 
heaven, that is, it looks out for that overflow that is 
bestowed upon it to be under its influence in order to bestow 
it on the lower beings. This is what is said, 256 "Yea, the 
Lord will give that which is good ; and our land shall yield 
her produce. Righteousness shall go before Him, and 
shall make His footsteps a way." Also the conception which 
the nobles 257 of the children of Israel have conceived, was 
the true essence of this matter that has come to them 
in so far as it could be conceived from a materialistic point 
of view. Therefore 258 "they offered strange fire, which 
He did not command them." 

253 Job. 9, 7. 
2 SeeYalk. Is. 373. 

255 Ps. 85, 12. 

256 Ib. 85, 13-14. 

257 Ex. 24; See Guide Vol. I. Chap. 5. 

258 Lev. 10, 1. 
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But the one that is of the opinion that 259 out of two 
matters the world was created, calls this matter "first" to 
those that were made out of it. For the other substance 
is not called matter, but the light of the garment. Hence 
it is said that the principles are two. This substance was 
called by the Greeks Hyle (uAr?)- The name Hyle is an 
abbreviation of 260 ...['!? rn, meaning to say that all the 
spheres act upon this substance, and through their motion 
the four elements were formed out of it. This primary 
matter is influenced by all the spheres, and influences all 
the children of the world and every being that has a breath 
of life in his nostrils, whether rational or irrational]. 

The first element of the four elements, is the element of 
fire, which is thinner and lighter than the other elements 
and does not [light and that is why there is no] light at 
night. 261 This element is formed from this substance [and 
is hot and dry]. Then from this substance air was made 
which is thinner and lighter, than the remaining elements, 
it is warm because of its proximity to the fire. It corre- 
sponds to the five confused stars (comets). When the mo- 
tion of the star is toward that side, the wind prevails. 
They are called "confused" because they have no fixed 
orbit, they move towards the East and sometimes to the 
West, to the South and sometimes to the North. Then out 
of this substance the waters were made which are moist 
and correspond to the element of Lebanah. Therefore at 
the New Moon they increase, and when the moon becomes 
less, they also become less. Then from this matter was 
made the element of earth, which is heavy and corresponds 
to the eighth sphere in which are the stationary planets. 

2 59 Maimonides in the Guide. See also the Biur Milot Higgayon 
Sha'ar 9, note 22. 

260 Here a part of the text is missing, and was supplemented from 
Trinity College MS. 

361 See Guide Vol. 2, chap. 30. 
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They are called stationary because their motion is not 
swift, and they are large planets. For what it takes the 
sun to move one day, takes them seventy years. From 
this you may know that there are as many stars in this 
sphere as there are forces which control the plants and 
pearls that exist on land and in water. Thus the sages 
said, 26 * "There is not a herb on earth which has not a 
planet in heaven that strikes it and says, 'Grow' as it is 
said, 263 'Knowest thou the ordinances of the heavens? 
Canst thou establish the dominion thereof in the earth!' " 
Therefore Israel is compared to dust, for as the dust is the 
preservation of the world, as I explained in the Kinyan of 
the Law and in the preceding chapters. This is what is 
written, 264 "If my covenant be not with day and night," etc. 
and, 265 "And I will make thy seed as the dust of the earth." 

It is known that fire is hot and dry not because the 
sphere of the sun is hot and dry and not that the other 
spheres are cold and moist, cold and dry, or moist and hot ; 
but everything depends on the motion of the sphere. For 
every sphere works on its element according to the swiftness 
of its motion, and as the sphere of the sun is swift in its 
work on account of its size, so is its activity hot and dry. 
Just as when one hammers on an anvil, the anvil and the 
hammer will become hot on account of the swiftness of 
the beats, so that no one will be able to touch them with 
his fingers, for they are as hot as a burning coal, in spite 
of the fact that they were cold before. Thus fire is hot 
and dry, while air is hot because it is attached to fire, and 
it is moist because it is attached to water. But water is 
moist and is cold because of the earth which is cold and drv. 

362 Gen. R. 10, 6. 

363 Job. 38, 33. 

264 Jer. 33, 25. 

265 Gen. 13, 16. 
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Of these four elements all created things that are in the 
sub-lunar sphere; man, cattle, creeping things, beasts of 
the earth, the fish of the sea and rivers, all the fowl that 
fly in the open firmament of heaven, all metals, plants and 
trees that bear fruit and trees that do not bear fruit, were 
created. There is not a thing in the sub-lunar world that 
does not consist of the four elements. Only on account of 
the variation in the proportion of the composition we recog- 
nize which element is strongest in this and in that thing. 
Also because the composition of the four elements is by 
prevalence, therefore, every composite decays in time. 
But the composition of the spheres is in harmony, therefore 
they are eternal and everlasting. In the Kinyan of the 
Temple, is the statement, "It is taught in the school of 
Elijah, that the world is to exist six thousand years and 
one (thousand) was waste," this topic will be explained 
more fully, and also the reason why the moon is called 
Yareah and the meaning of "David, king of Israel is living 
and existing." All those are explained well and let truth 
point the way. 

Thus the Kinyan of Heaven and Earth was completed 
by the aid of the One that dwells in the mighty heaven, 
may His glory be blessed and exalted. 
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pay in TODP a payi .oin Vaa asn 1 ! mawi inn omba 
ny n"?33 n"3pn ay bvnw noaa nrvn pr imtai inVircii nnaso 
112-01 IIHD im K^inty 's 1 ? ,^D ,'a ISDI ,ian 100 innn 

now? 



s? D"n YV n'np minn nvm .nsn Qiyn n?o 
tmmn n^na^i nn^Hn 1 ? 't^on infy o^iy nw~ab Br^ 



mm n'ntynp 1 ? n^n ns^rn ITBN .'n 1 ? a^i^n t^n IHSJ 
's 1 ?^ aa pi .ins "?: 



nmn .mpixai moona t^npnj nn rao cms mvna mi .monarr 
ra ^n 1 ! iira'nDi nerrnsn nrrn ^m ,na'nn ] 
mn ywn .]'"?in iity^o Vn 1 ! ns^'rn now .QID 



o nawo vaaya lawon ]" Kim ,i20]"n p niz^i 
n'n xbw Van'i -jD^bi n^arrn an loiVa io nnv nnty i2nVn "pm 

,Dn^ DTip ]ityKnn oito VaB>Dn na maaa 
.nr 



"?"?m .f?TB^V ranii n"?3pi ni^o ta ny naron '33 
a i25^n3-i n"y iran oni3 D"p fWan 'aiTy 

."' 'n DE> in 

.3' 'n QB> 112 

.'n ' nan D'T-BTI T us 

.T3-J"3 10"' Nlp'l 114 

.'s myn otf ansio 'pnpi nn DTJH nm ^y .' n"^ mana us 

.ra pn3 nryVs 'am 'pns nn ne 

.'a 'D n'^na 117 

.'j i"V nan n'^xna us 

.'r 'n in'ya" 119 
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.018' 121 
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'i T.TI now v-in ura nto van n mr TPN lyo 1 ? vnjm 
'mpn VTKB ,'moti>o "wi 'Vipa arraN yop IBM apy ^ea'nai 
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not* nr -nayai ,n^o ma niso io"p 129'! 1 ? B:IB> ,012 
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N 1 ? p^o mns ,^'ap rrv nai t^on na ,i3iW nn 1 ? "?KiDty noa> 
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mxon 
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JIN D'n 1 ?^ "iia 1 ! 1342'naT ntyyoa DM 'a nan^a K? -jnan tman 

naa> ia 'a imw t^n 1 ! 'yat^n or 



nn oi^n a^iy Kim ,]vhyn a^iy 1333 inn 
.man ]iV Van .ntyy TN inax^o 'yat^n ova 
inn niDtwn o^y 1333 ani .m'om IDU-W in tys3 Vam 
prow a"?iy imai ntyy TN ina^Vo Van 'yat^n ova ma^i 
-j-ia'i issaman noxty inn ,^sizn ahy 1333 '^'^m .mown "?3 
nra mxo naian '3 .'DI naty ia 'a im tynp'i 'yat^n DV nx 
n^sna nn ,m'oya D'nty ,0'oys ^B> im D'IDI 13 nr -nayai 
nr 1333 ]rbwn Vy nnxi ,nVyo^ na^ 1 pwp 'sV .n^snn 
n no 1 ? inoano ]'ano vyo ' i39^"r D'oan now .Vs 



.'n I'D n 126 
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D K 1 ?! TJ7H '33 ON ]H'l ]D D'2;nn 

1 n&n piosn ^?j? n"s nm nwn 123 
innm u piosn hy nnm HSD ,Tcs nan nanaa .-jm^yna xaimn 129 

.('D r 1 ? DH31) 

."3 'n max iao 

.nB> onsiD 'pnpnni ' N"a a"a nn isi 

.p ' max 132 

.'3 n*3 DH31 133 
.'3 '3 n'N13 134 
.'3 '3 DIP 135 
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.DIP 138 

.\n: '3-n m3N3 iaa Kin mon .]itp^3 pipi K 1 ? ns DJ .r"' 'j m3 139 
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mrm ?3 ma ISE> TDyia ventzn 
na 1 ? vtyyaa nana inoan 'a "?3K .laipaa 
inpy ia atww rm Byaaty payia variBn pno vsayp 
pan aw a 'a HNT K^I nanya "lynya nm 



? nan 
ia 
nan 



im . 



crina 



vmxoa i43oann io nai .'i 

Ton pn ay vb wsny noi .i44amaN ]3ya nanso rmay aa 
DK 'a rrnayn ]D ]nnn n^an^ yanV n^ia 1 i 1 ? n'n' ^ iD'ta 

^nrr nra DK 'a i46-io waam .nmnn 's 
3 .psa npisi uswn ion na>iy 'i JN '3 



nr 'naLf ]'jpn nra "iNan^i aa'n nxa minn pap nsana 
-naya naib ai2n ,maya D '3 naiy ir 031 iD"?iy xma n"apn n'n xb 
iina lan^ 1 ? "? a"?iyn na 'n' awm .papn nr 
nymnh ,ina laixnai paw Dn il ?y ysty ,131^1 onwya 
n^a nynn ,myTn Vaat^ nhyan K'n^ ny'Tn 'n o 

.naano 
nirya pi D'DB? ]^p nsa 1 ? ain ]apn nr 



,'"73-1 nnn 
isoa'n3T noa 



ins ^ap pwi trow 
n nr D'n'3ia 1^1 '131 Taap pn n"?a 



onain 



nroan 
larnin nnas 



:' pis 



.'i r" 1 in'DT 140 

."' 'T nUN 141 

.'N a*'p o'Vnn 142 
.' D"' fy 143 

.2' pnsa 144 
.'n 'a ma 145 

,33 'B IH'DT 146 

.'a 'a HUN 147 

.'N To in'j7' us 

.Ts Tp n^nn 149 

.-a "a T' n'^Nns 150 
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onon ^ nnnru t^n imty ,-iai 1 ? 
ntyyi Vys '3B>n nom/iDi D^yn an3in ^3 ntyyi Vys inn 
,i5i^nan -iry'^K 'i -IDND Kim ,rrpn ^3 nnn o'tecoan nnann "73 
vm HD^D TOJI np 1 ? ,n"3pn ^ itm 1 ? -UNO ONTSJ aipo nro Q'Dty 



pin np 1 ? nasn NDJ nrw j^tyD ,ni3: aipo nrwo 
pn noin 'n 1 ?^ a'Dtyn nointy iK'a ,p in 
wm inVnai inVyo 1 ? 'n 1 i 1 ? onvo inxn , 
wi jinnnn "iDinn Kim ,nnn 'rr ino pini 
no "?D ii -iryVx 'm .iwrm n^^-an ^yn nr nityi .-rasn 
p vi"T3 fin BP no 
Din 1 ? iDi 

no "731 .'131 
nn issDKiann ISTITDK ]'jyn nr 

'n 1 n"3pn ^3 nn aw yiay: x^n "xn" naiN aity 103 
n'3 '3 leoi 

'3 pnn D'oiy 11^ D^HBD 'i .a'Diy i^ 1 ? a'Diy 112 npn 
,n33 nnn: pay nr ^yi nro nr minna i 1 ^ DH3nn yoty nnyi .D' 
.nyiT n:n33 n'n ^3nt TiN'aa nyi 1 ? "73im -no imta 101"? 
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'3 nanra v 13 n'rp 

aym 'n Nin n:n p '3 nTr 

.nr ]3m ,]3pn nro iDNon nr 
?3 n^'nn 'n* "iun '3 yi pa 
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.' "a nai n'ts>na ise 
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ieo 
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ino DP i 1 ? 



n v nm Kin inm ,imi inn nn^n pm ,ieipiDS3 n"y 
DTK jw noi 1 ?^ ,130 inn "?y DDIIWOI 
,"Kin 13. noiVs ,irai ID nni ,-ai 
D-O "?^D -pi ,'ji!?si JI^B -on ' ]N33 iQi 1 ? "?D' nnn nr 
swn in BPH imtn .Q'on ay rmiyo wnw pto 
nmy i62nran DDDD^ nn IDD many imnp V"r a 
mnm mB>3i 

aipon nr Knpn .DTID 13 nvnn n"3pn T 
'n' atyn n^i^i n^3 n nitwflDn nr mm VD oty 'm 
n ]N 
n an 

^I .3iTy ii2>^o nmy imip nsvn T3 
nmy im&np mmyn nr rimy y 



an nmy lee now nmyn 331-1!? I^D i65-iow v^y 
nmy nr "p 3D~i3n ^oo TTK nDinniy IDD ,11 pw na "? . 
Dion "?y "?^ID ain^ IDDI ,^l?3 'n' tnun asy 1 ? nan 
13 "?ys n^itys ,nmyn nr "?y Vtyin n"apn ID 
13 '3 ii3Dn NDJ 1 ? ypip in nmyn nn .13 "?yi) rrn K"? nsn n'n 
mpn fyD jrpn n'nn ^KI ^yi lernwnan nn3 N':nn 
D nio-i oan moi "?yi ,i68ii33n DD ypnn 
n 169-iottt vVyi ,V"r D'DDnn nyn 1 ? y'3 VaVa im 
an '3 D'3i-on 3OT ITODBTF -ipa. nr 'JSDI .^n ann 
ns 1 ^ ]wV 13 now DDn "? ni3n 3insn orptw nr 

Q'Dinn '3 3B>v im ,iD3 DSPO"? 3D 3tf' aViy 1 ? "n 
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.nianya aan 1 ? bo i72iw many 1 ? im on" na'a-i ]wb2 'rr i 1 ? 
pan Kinty nViysi nrrna 'ua 1 ? ,*]jn ana Vy aaTi i73io noi 
.rrn 'saa !?y NTT m-iowp inn ,"js'n^ ]n naia 1 ? jn 

nasa anai ana *?ai i75naanon an nian 'a inn3 nnyi 
n'nn nn 'a iTen'nana nns 1 ? nrn 



n mwpn B>ND nmn ? n niaio jm 
.v"?j; D'Jinm i78iDa ,1"? Vyao onoiy osn 177-10^ nvn 1 ? D 



nn tynpn nvn vn nmyo rmnna pty-in .onann a nnn 
Niaj T9N "? .onann D'otya ONDD pn own 'i i79awan 
nvnn B-I- ^y Dom ,DDB>n wn ypnn "?y (Sic.) nni ]'an xbx 
t^ip Nina? ^at^n VaVa nnm ,^an Wtt Vy nvnm 
"ran o^p^n ntyy n^ty 1 ? im ipVn "?N DI^S Kin 
.ana ^yis 'jnwin ^aVaa "j^Von imw TJDBTT W?aa on 
isonotw inn D'Daty ntyy D':B> iwr manoi ,man vn 
nn'ntf 'sV ,pn^'i nnna^ mw n N"?I .naanoa npipn 
nr '3soi .isipnss' "?i nma p rrn t& na ^IDS yo Va 
nn^nty 's 1 ? .D'n 1 ?^ ny nn 'a i82miw yw 1 ? in^ ^i^ n"apn 
own vrr vnV apy pVm .pnri oma ,D^3N oyi , 
pnsa iton loa mnn yaixV pVra 'i 1 ? aat^i ,nn 

'Bnn ntyy DW p m nam 
rrm rrn ^a 1 ? pi ,nsipm nsipn 
nn .]na"?a lao 1 !? isia'nai i3m niw asi iw '331 rn '33 ]ai 
iaina ]n j^ia 'a nwxan Vaap D^an "?a/o ^na mVron p 
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.N"D 'N ^Nprn' 176 
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mmy tnpan >an mysoNa la n'on 'rr nnaswia jo ns yaon. 
V n'apn nxina> ntnon nans iVa i'yn nn VD"? nan nnyi 
,a^Da vn o'pnn nya-it* iss^'rn IIONI nVon mtnoa 
V rwiK n^io isenowi mVron VaVj Nin thom .mmo 
'atyrr ]o ys^ ^npo in?y ,i86n'Din yao nwni o^ainnna 
i '?3'?3n pwn Q'^ipan aosVon an ,i87D'nVK 'jVo mm 

f n Ninty icoty 'sV "i-ian 1 1 1 ? nniN oni D'n"?n ' 
n noinn a^yis anyian naoai .n^nsa nnW D'^an ay a 
'oi ,nm ^N ,anty D'yiTn nrnD' nym noin IHIND a^nnnoi 



JTTT 



amv 



'T nan ISTIDKI .D'ainnnn "?y im D'y^tyDi inw QHHIO on 
"JIDD apyi nnn Vy on^y ntyv -jnnn'i n^yrp DIWTB? -QD nnana 
r ]I^T D'^y DnB>3 f VnB^V Vro ]' ISSIDIKH ]ID nr"?i nnv 
sa .noi 1 ? 'ai^n ,Vrn nf n nnn D'aina on mpon ]i^i o^iy 

.ana maVw nvD^o ymn ri nrn 

rrm nns 1 0^01 pn n niptyn 1 ? ]iyo ^r nrm isonojw noi 
nnny Nin iron '3 na'so mano ym iQooibnp "?"r 
nymKi "imn in npy pi .msipn ym^ 1 ? ,D' i !y-i 
pi .ampn nvn ym^i m'jcy mano yanx oiaasi ,D^ai ny:nN 
n ,nm ,ny'atyi ,n'i on .a^n nym^ 1 ?. mnsno n'Vatyn tysa 
-non n'tyy pnsn enpon rpa ]*apa n^n na ]'ayn nr iton' mm 



nnn 



mynm '' p*is 3"n miD 
a'!?ty n"n D^D ,B"JJ JD^ 
.' ts'j mnn sana ^DJ o'pnn 

.a' na n'twoa ise 
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nnn aVm BQI 192-iaNa on^y^ anai nai 1 ? w 1 ? 'nanin nam 
"inn 1 ? "i 1 ? vrr ,"|3i^ nnn vrr a"?m EOT:) onty anai 
N 1 ?] NT Tivnai .195-ptjna 1 ? 1 ? D'izaa i94iioN pi ,i93inN nnr 1 ? TNI 
'nanaty aipaai oaiy no 1 N^P nwxb anam iNia 1 p [i96*pNN 
anain ^rWh injp 1 ? wn' DH3331 OUT DTJJ; o^yin^i 
an 1 ? msr ^ao 'nrn mpoai .n "jin 1 ? ns^i IQTTOW 
H "?J7 nmn T^JDT ,rnin i^a^aon 10 rrn i98'NDr *T ?y mar 
noann n 1 ?^: no 1 ? I'no "?D jrr 1331 .199^3 N3^ Naomi 
,pro ram ^' 



nyi 

mtynn an 

na Vapoty oi .loipoo rr iri Tan aaio Ninty D'nin ^a^ aaion 
no "b mp IN yj5J nrp IN ,nc3n IN ,iV 'iNin p inv 
pi .oaityn no 1 ? inv nannn "?NI 202-iDN: nr 
noann ]'Nty la 1 ? 1 ? nn'D'o NDH nya iayt3 N 1 ?^ mpia^nn ]i 
a D'oyDon INB^I |"m ntfan n^aN an in ~\vnw oa n 
IN oanpa nt^N ^IDSDNH on ,naiDn "in 1 ? nnpty loa na 

.203 'iai nnn nN mar 'a i^a la^SN* 'D TIDNI 
Nin iy:an "]N"?DI ^pa niVron Va 1 ?^ o IDINI pyn "?N iirnNi 
N 'i nana iNana ,Vai nnn pNm 'Noa D'D^n 2osnaNai .2041 1 ? 
.DIN 'aa 1 ? ]na pm 'i 1 ? Q'a^ D'at^n ,2oen"y "j^an in iaN pi ."?nan 



."' '1 D'Tn TIP 192 

.f 'n 'Wa 193 
.'N r 1 nran 194 

.I'D r"D 'Wo 195 
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.3' '13 'Wo 197 
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202 
203 
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rrn niWan "?aVa nn minrw pyn nV'nn :207'tp'Vty pis 
ynp intf) TTIK ^a fin 1 ? aaD nyrwa pin nnaiyn D'aaD ia 
D'auw iDDty 's 1 ? -jTarp KTan ]i2na nr mm ,-iKannp 
ontp Vint^ ircr ffBap "iy D'apa p o33Dn "iNB> iinrw mVra 
minna 



mio nr ims nmaoi WQVBW na^ -IDS in^iys VD 'rr 
or nx -ror n"n mD3 n^nn ^ity TIBM nna? mxo 
DD nznp^ nni2>n or n DHSIT vn nai 1 ? 
mxo ^wn^ ^riV ^a pn ama^ noip rr^o no 

Tnn ~ISD intp maya nn'D n"n 
n"3pn ay vnap noas aivr D 



onay nra nna N-II^ i?a^ mpa 

n nn nsVn urna -jVon nm tyiai "i^an rrm npa-'an nnioi npa'a 
.nay na n^n npa^an n Trn "? DK ny na 
]Di .D'a'na 1 ? ^an nr fay "?sa nai .npa^an n 
o'xip "?a Vsty y y in?y 's 1 ? naoa niya 1 ? n"npn nVana nr 'asatz? 
ir npa'am ,n:i'3ty ir i"?a nn .'IDT mxa *aa lay 2i3-iaat2> na 

.nr yni ,n"npn nr 

,na naaty ^nty fix naaD m .pn^ Va^a rrnnna 
n 1 ! nn "i^n ,2isp]-nn pis pns ia pi 

nynV ir^y ^"733 ^NIB?' i'jp nsi msa nin pisn n I'nn'? HS 207 

n nN mian nsca Vr D"nain nnpya 
'3 Vy nNnm i^n mosnn DJ iyT onpn jon ^Nn' 'Dan ' 
]-npD nnan nmoi .yatan nosn .^v 'asm itaonN nD'tz> '3 " 
D3 1]!? np'nyn nnsoa raia ^D3 nr Vai K'aan ^?Nprn' ^ naana n^yoa- 

nyro aya "j nr "?ai n^maai -na^na DJ 
n'n nr "?a2> yroi D^D m ^a 5 ? onma 'n'ra nnn D'rayn nvnai irVy 
.'r-' J"n ;'^-i"3 ,a"'-'i ,a"n ;"y 'y "n miaa ]"y .la 1 ? nai inan^a ns 

.'n Tts n'na 203 
.r"' N"V mat? 209 
.'n -'a DIP 210 
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n'3B>i man asam jvx now bxyb D'Tny on pisa roVan '33 
.2i8'33i3n npi:s3 "TOMB nfe onaiy bunar npissi ,2i7"oi 
no TOMB on'nw n"3pn ma' npism as^an 
.22omaa h'^sn npixi 2i9'Di 'npin nyw mnp '3 
nr mnnn pnnai i^no ro noin ^3 na^n 1*11 
naiy y"i "IH^OI ,3iB "|^a wim T 

am ,ntan i3 i 1 
D"n K^' lorn npi^ fpm ,222-)^ 
"733 n3i3 i 1 ? ]n'i vmrmK n"3pn n2?" npi^n 
nvnV "?3v ri mm n'33 
nr '3soi Nro^o ra Wsa 
vnva Vy n"3pn !? ma y'styon Kin 

'rp 
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,224nv ma 



own 
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HO p aamo a-r^nty ioa *a ,p irna 
an DB>D iny'Di anw POP 23oanw win wy ayo i 1 ? -iwarv rwi .nr yn 
a'Btyn jo Dnt&mp oipoo i^sa a'DN^Dn cm .vaN^oi vrnoi 

.iW? rom "?NDD 

D'avVy D'aaia!? TNon TO'iin iman Nim nan ^a rrnnna 
n'inn n m naD^i TV i^ip 1 ? mta oo xin '3 o 

ifi non nr 'JSDI nosnn in m nD'S3 moi 
'in' p imam :rn:n D"n n^np nnn'on I^SWP orraa . 
D'wnp on^nn I^B D'ywia ^svm ,2sin 
,no im iii D"ra win i"iy 232,non men 



nmn a'nsi mwa 

onrcn a^nsi nn D'nyno nnty Vx tiy 
avn oniK an 1 ?! :nro D'yi 

13'K DM IN -J^D in rau IN pi^ pma asisn na n^ian 
wnnn mxoa n D'Vyis DHNDI pn^i 'wnaaw 's 1 ? sfm 
wim naa^i asiai ram Vyis Nin noxya] ]*ayn na BWI I^T .n"?yn'i 
ys^n 1 ? Q'tt'^yn i a^aaiam .h Q'ns) ^ i"?n D'aaian nawn fa "|"?o 
.1300 "rnp 1 ? o'Dinnnn Daaia rvufyvm 'n 1 wnian DND aion ysty v^y 
n^Bn fo 1 nso znp rwbv ^ipon n s 3n niiaon rvpya mism nr naaai 
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D'ssinoo on D'p'-Kn no 1 ? 1 ? mu ^a rmnna "p 
103 moo rmnna 3313 1 ? Kin rain .24orai:i 11*0 D'pn 

Dpi apyo 3313 *JTJ now n 3313 tnm 
rprr D'JHOI man obiya -niyon 33131 .D'pnsca byis naia 
n'nn pr imxnty ^s 1 ? ran 1 ? minna 331201 .ob'ijjn nioita 

^3 IDDI now tyotys ]D3 m rra niD^oi 
D30 'nnm rrro-D ^^ntyo D'y^isn Vs m^n'i i-mrv pr 
242 [inn msai pr Emn ^n "?3 ynpm -\^sh u D'yensm omion 
nr ]ay P]IDI .onnhn VD"? mss pr tmn twn nV'sjnn anew 
Q'^am "?3 "j 1 ? 'm'a ran .Toa n'tyon pis3 t^npon ira i^a 
I 1 ? 'niN'a "in^i .iiN' i 33 nr mo3 nnna no "7571 2421 nro nr nnna 
^1^1 ,ono D'nnn mViysn 242[n3N i33:n nr 
ny^n an DW .anown a'^n I"?KO nmo 1 



242[n-rn aj nnntyj a'osnn 's-y -iK3n3 133 :ym pis 
"73P 1 ? ]3io im iao 242[ ]'yn t^in ] ny impi wm "]3 "731 pi 
nnm noty 2421^31 pnoa 243 l ?"ro3 o"-in na no inn nmacn 
inn nti>yo3 vbx Tson n^aVs IOK "?i ,244TSDn D33 1 ? ntyyo3 

"iom 101^3 I^NT mm ,ni33n nD3 



nr"?i 24emp K^I Din 1 ? noi^n ,3in3no 
01 247Dty p"?i3 Kin -run "ira ^m ~i3iy intf3i nV'ns Kin 
'3innm o3v^y myxawa ~iomn nr -\ys^ ioi 13 
D3i^ya ^yis htirw mars .v^y man m^oa 
"7331 nmo'3 



240 
nisi nvn!? -|nxi non snpan '3 IDI 

.P T3 -131D3 241 
"33 '3 ,'B'J'-H3 '"3D DH I^N D'3D'D3 DHUDn D'-13in &* !?3 242 

ynp ^nn pivrw 
,n3 N"n mio 243 

.'' T3 mD 244 



nmn 

.T 'D 3VN 246 

.J"J;E> TDI in'y' tsipV' nxn 247 



98 



CAMPANTON'S AREA 'AH KINYANIM 



nosn po no ,piDS3 noi nr payi nno minna 
v'jy ystwn yswno loi 1 ^ ^ptw DWO pixi 'tt* nosn p^o DONEO 
in 1 'i D3 lONty inn ,D'3innnn "?y layman r^y miwi 'no ^ptw in 
noi .25oroys> -pi 1 ? DEn "jVn 1 V33 1 ? pis ^gn^n' ]nn USIN 
N yjn^ HD nonn nr nno n'n 251^^' '33 ^'SK 
253-010^ ^DI 252.nm rrcc K 1 ? nt< mr tm nnpn 
ioinn '3 .IMS D'nnnon onni 1 ? jitwn noinn nr ^np 11 .oViyn 



, vn iipnai: in vn DPI ,'vn D':vn imnp noinn nn 
i3o nnna nr -rajm iinn na o^jns ta'^n Va "IDI"?] 
'33 Vy ly'Dt^Di D"?i3o ysty "?3pD Kim i anyi:n ri3D3 nmo 1 
"?'nn .1310 ir ]'3i 1310 )'3 vsta [Q"n nn 
13'Ni nmo'n "WD Vpi pi in^ ty^n TID' in noinn nro 
nra rmnno wn no'n nn .264To n^'^n n'n TWO n'n 
pi Ninty mm iDinn nra minna 13 mi .ran an wm 
D'33i3 nt^on 1333 im BWI "? imsip IXD an .nmo'n 
m npi mm i3ia i3yn im 1333 33i3n "jVno 's 1 ? 
,am is 1 ? a'Dys 3iyo is!? a'oys 1 ?! niro ix 1 ? D's^n an 
am Q'n 1 ? anty D'Dn no' lainn nro rmnna 1.3 ini .pss 
.255D'iDra n3non3i a'on winn' rrenTra 1,3's 1 ?! n33"?n no' 1333 
TDtyn !?a^a 1333 ni33 WTW K" 1 ^ ^ D1 "isinn nro rmnna "]3 
,ni'nD n3'N nnyi3nty 's 1 ? D'lDiy om tmpi ,D'iDiyn D'33i3 13 
.nap Q'y3ty3 aD^in an in ova Bwn "i^in^ no '3 D^TO a'33D am 
mns ]'3o ]3 ^j imta D'33i3n i'303 '3 nyi 1 ? "?3in ]'3yn nroi 

iy -] 1 ? VK 25eno "?"rm .D'D3i pja nis 
a'oty mpn nyi'n io3ty ^13 1 1 ? IOIKI im nsoty n!?yo"?o "?ro 
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nvp "isyrw ioa nay 1 ? iWoa Wat? 1 -p's^i .257pta ITBPD D^n 
minn ppa 'mK'aty IDD .a'nyn ovp ^OBP an -p D*?iyn 
a^nai ,258'iai n"?'Vi DV vr-a "? DK nvm 

an B&OP 2:oJ .259ynn nsj? n mao t^ 

'EQ'l DHp K 1 ?! .D'H^l D'lp D'^n "l "? D31 tJ>3'1 On 

nn Va mo'a byis p Vj^an niTno nyun ^s 1 ? t^ D'om 
non in^iys ID iHa 's 1 ? ma^^Dn THO tyo2? 
mtonn mTno nnDK' B"Dsn ay 



,an in n pai in2' ^SD nnm .ra^i an 
mp 'n pn nono anpi D'n 1 ? a^m .Q'on 
norm m ] i| a ,nTn ^a^a nnno wn *i33 VD minna nmo'n 
21 D'iaB'n ypn 'as ^y ^siy ^jiy ^m nnnam trn 'ani p wm 
nan ]w /TB ntyiy WK ]"?' ^m ns ntyiy ^'i o^noxm mano 
sW N^K ,i^n nmo' nyaTtwo n jw HTM ^a^a nnno 
nty nnym .TDTI TDT "rim in Taia TID' nr in TD'a 
.]Drn rpDh Tosa Kin ramn "?ya "73 ID'S"? mra -jTia N'n nmo 

a an nnnxn T,TTa 'n D'^aVan naaT 
r?** 'm wn TODI -inv rayn nr nxan' tyipnn na papal 
TIT oytsi HT nsTpa nan^nty nyu pi ,ann irn KD^y 'in a 



.mn yn^i T,Tan' py 'B ]aw mrya 
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